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IX
AT-TAUBAH

75l
Name |

This Sirah is known by two names---4¢-7qubah and Af-Bard at
It is called Af-Taubah because it enunciates the nature of faghah
(repentance) and mentions the conditions of its acceptance. (vv. 102-
118) . The second name Bar3 st (Release) is taken from the first word of
the Strah. " '

Why Omission of Bismillah

This 15 the only Sirsh of the Qur'an to which Bismritiab is not
prefixed. Though the ¢ommentators have given different reasons for
this. the correct one is that which has been given by Imam Razi: namely,
this is because the Holy Prophet himself did not dictale it at the
“beginning of the Strah. Therefore the Companicns did not prefix it and
their successors followed them. This is a further proof of the fact that
utmost care has been taken to keep the Qur'an intact so that it should
remain in its complete and original form.

Discourses and Periods of Revelation
This Strah comprises three discourses:

- The first discourse (vv. 1-37) was revealed in Zil-Qa‘adah A.H.9
or thercabout. As the importanee of the subject of the discourse required
its declaration on the occasion of A/, the Holy Prophet despatched
Hadrat ‘Ali to follow Hadrat Abl Bakr, who had already left for
Makkah as leader of the pilgrims to the Ka‘abah, He instructed Hadrat ©
‘Al 10 deliver the discourse before the representatives of the diffarent
clans of Arabia so as to inform them of the new policy towards the
mmishriks.,
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The sccond discourse (vv, 38-72) was sent down in Rajab A.H.5
or a little before this, when the Holy Ptophet was engaged in making
preparations  for'the campaign of Tabik. In this discourse, the Believers
were wged to take active part in fhsd, and the shirkers were severely
rebuked for holding back their wealth and for hesitating to sacrifice thejr .
lives in the way of Allsh because of their hypocrisy, weak faith or
negligence. - - |

The third discourse (vv. 73-129) was revaaled on his returs from
the Campaign of Tablik. There are somia pieces in this discourse that
cwere sent down on different oceasions during the same period and were
atterwards consolidated by the Holy Prophet into the Siirah in
accordance with inspiration from Allah, But this caused fo interruption
m its comtinulty because they dealt with the same subject and formed
part of the same series of events, This discourse warns the hypocrites of
their evil deeds and rebukes those Believers who had stayed behind in
the campaign of Tabik. Then after taking them to task, Ailah pardons
those true Belicvers who had not taken part in the Jilid in the Way of
Allah for one reason or the other, -

Chronelogically, the first discourse should have come last; but
being the most hmportanr of the three in regard to its subject-matter, it
was placed first in the order of compilation. '

Historical Background

Now let us consider the historical background of the Surah, The
series of events that have been discussed in this Sirah took place after
the Peace Treaty of Hudaibiyah. By that time, one-third of Arabia had
come under the sway of Islam which had established itseif as & powerful,
weli-organized and civilized Islamic State, This Treaty afforded further
opportunities to Islam lo spread its influence in the comparatively
peaceful atmosphere created by it.' After this Treaty, two events ook
place, which led to very lmportant resuls:

Conguest of Arabia

The first was the Congquest of Arabia, The Holy Prophet was able
to send missions among different clans for the propagation of Islam, The

L. For details please refer to the Prefaces to Al-Ma'idah and Al-Fatihah.
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result was that during the short period of two years, it became such a
great power that it made the old order of ‘ignorance” feel helpless before
it. So much sc that the zealous elements from among the Curaish were
sa exasperated that they broke the Treaty in order to encounter Islam in
a decisive combat, But the Holy Prophet took prompt action after the
breach so as not to allow themn any opportunity to gather enough force
for this., He made a sudden invasion on Makkah in the month of
Ramadan in A.H.8 and conquered it.' Though this conquest broke the
backbone of the order of ‘ignorance’, it made still another attack on
[slam in the baitle-field of Hunain, which proved to be its death-knell.
The clans of Hawazin, Thaqif, Nadr, Jushm and others gathered their
entire forces in the battlefield in order to crush the reformative
Revolution, bur they utterly failed in their evil designs. The defeat of
‘ipnorance’ at Hunain paved the way for making the whole of Arabia the
‘Abade of Istam’ (Dar-w/-{sfam). The result was that hardly a-year had
passed after the Battle of Hunain, when the major portion of Arabia
came within the fold of Islam and only a few uphoelders of the old order
remained scattered over some corners of the country. '

The second event that contributed towards making Islam a
formidable power was the campaign of Tabiik, which was necessitated
by the provocative activities of the Christians living within or near the
houndaries of the Roman Empire to the north of Arabia. Accordingly,
the Holy Prophet, with an army of thirty thousand marched beldly
wowards the Roman Empire but the Romans evaded the enciunter. The
result was that the power of the Holy Prophet and lslam increased
manifold and deputations from all corners of Arabia began to wait upoen
him on his return from Tabuk in order to offer their allcgiance to Islam
and obedience to him.” The Holy Quian has described this trivwnph in
Surah An-Nasr: “When the succour of Allah came and victory was
attained and you saw people entering the fold of Islam in large
munbers,..” -

1. Plagse see B.IN. 43 of Surah Al-Anfal.

2. We leamn from the traditions (hal total mumber of the deputations, -
chiefs, ete., who came to Al-Madinah, was about seventy.
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Campaign to Tabik

The Campaign to Tablk was the resnlt of conflict with the
Roman Empire, that had® started even before the conguest of Makkah.
One of the missions sent after the Treaty of Hudaibiyah ta different parts
of Arabia visited the clans which lived in the northern areas adjacent o
Syria. The majority of these people were Christians who were under the
influence of the Roman Emp1ra Contrary to all the principles of the
comimonly accepted Iﬂfﬂrﬂﬂﬂﬂﬂﬂl law, they killed fifteen members of the
delegation near a place known as Zit-u-Talah (or Zat-1-Itdah) Only Kaab
bin ‘Umair Ghifari the head of the delegation, succeeded in escaping and
reporting the sad incident. Besides this, Shurahbil bin ‘Amr, the
Christian governor of Busra, who was directly under the Roman Caesar,
had alse put to death Harith bin ‘Umair, the ambassador of the Hﬂl}r
Prophet, who had been sent to > him o0 & stmilar mission.

- These events convinced the Holy . Prophet that a strong action
should be taken in order to make the territory adjacent to the Roman
Empire safe and secure for the Muslims. Accordingly. in the month of
Jamadi-ul-Ula AH. 8, he sent an army of three thousand rowatds the
Syrian border. When this army reached near Ma‘an, the Muslims learnt
that Shurahbil was marching with an army of one hundred thousand to
fight with them and that the Cacsar, who himself was at Hims, had sent
another army consisting of one hundred thousand soldiers under hig
brother Theodore. But in spite of such fearful news, the brave small
band of the Muslims matched on fearlessly and encountered the big
army of Shurahbil at M'utah, And the result of the encounter in which |
the Muslims were fighting against fearful odds (the ratio of the two
armics way 1: 33), was very favourable, for the enemy utterly failed to
. defeat them. This proved very helpful for the propagation of Islam. As a
result, those Arabs  who were living in a state of semi-independence in
- Syria and near Syria and the clans of Najd near ‘[raq, who were under
the influence of the Iranian Empire, turned towards Islam and embraced |
it in thousands, For example, the people of Bani Sulaim {(whose chief

8 ‘Abbas bin Mirdas Sulaimi), Ashja‘a, Ghatafan, Zubyan, Fazirah,
etc., came into the fold of [slam at the same time. Above ail Farvah bin
‘Amral-Tuzami, who was the commander of the Arab zrmies of the
Roman Empire, embraced Islam during that ime, and underwent the
irial of his Faith in a way that filled the whole territory with wonder.
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When the Caesar came 10 know that Farvah had embraced Islam, he
ordered that he should be arrested and brought to his court, Then the
Caesar said to him, “You will have to choose one of the two things.
Either give up your Islam and win yvour liberty and your former rank, or
remain  a Muslim and face death.” He calmly chose Islam and sacrificed
his life in the way of the Truth,

No wonder that such events as these made the Caesar realize the
nature of the danger that was threatening his Empire from Arabia.
Accordingly, in A. H. 9, he began to meke military preparations to
avenge the -insult he had suffered at M*utah. The Ghassanid and other
Arab chiefs also began to muster armies under him. When the Holy
Prophet, who a]wa:.rs kept himselt well-informed even of the minutest
things that could affect the Islamic Movement favourably or adversely,
camie to know of these preparations, he at once understood their
meaning. Therefore, without the least hesitation he decided to fight
against the great power of the Caesar, He knew that the show of the
slightest weakness would result in the utter failure of the Movement
which was facing thres great dangers at that time. First, the dving power
of ‘ignorance’ that had almost been crushed in the battle-field of Hunain
night revive again. Secondly, the Hypocrites of Al-Madinah, who were
always on the look-out for such an opportunity, might make full use of
this to do the preatest possible harm to it. For they had already made
preparations for this and had, through a monk called Abu ‘Amir, sent
secret messages of their evil designs to the Christian king of Ghassan
and. the Caesar himself, Besides this, they had also built 2 mosque near
Al-Madinah for holding sectet meetings for this purpose. The third
danger was of an attack by the Caesar himself, who had already defeated
Iran, the other great power of that pcrmd and filled with awe the
adjacent territories. '

It is obvious that if all these three EIEIHEIIE had given an
opportunity of taking a concerted -action against the Muslims, Isiam
would have lost the fight it had almost won. That is why in this case the
Holy Prophet made an open declaration for making preparations for the
campalgn against the Roman Empire, which was one of the two greatest
enipires of the world of that period, The declaration was made though
all the apparent circumstances were against such a‘decision: for there
~ was famine in the country and the long-awaited crops were about to
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ripen: the burning heat of the scorching.summer season of Arabia was at
its height and there was not ¢éncugh money for preparations in genaral,
and for equipment -and conveyance in particular. But in spite of these
handicaps, when the Messenger of Allah realized the urgency of the
occasion, he took this sicp which was td decide whether the Mission of
the Truth was going to survive or perish. The very fact that he made an
open declaration for making preparations for such a campeaign to Syria
against the Roman Empire showed how important it was, for this was
contrary to his previous practice. Usually he took every precaution not
to reveal beforehand the direction to which he was going nor the name
of the enemy whom he was going to attack; nay, he did not move out of
Al-Madinah eveq in the direction of the campaign.

All the parties in Arabia fully realized the grave consequences of
this critical decision. The remnants of the lovers of the old order of
‘ignorance’ were anxiously waiting for the resuit of the campaign, for
they had pinned all their hopes on the defeat of Islam by the Romans,
The ‘hypocrites’ also cansidered it to be their last chance of crushing the
power of Islam by internal rebejlion if the Muslims suffered a defeat in
Syria. They had, therefora, made full use of the ‘Mosque” built by them
for hatching plots and had employed all their devices to render the
campaign a failure. On the other side, the true Believers also realized
fully that the fate of the Movement for which they had been exerting
their utmost for the last 22 years was new hanging in the balance. If
they showed courage on that Lcritical occasion, the doors of the whole
cuter world would be thrown open for the Movement to spread. But if
they showed weakness or cowardice, then ail the work they had done in
- Arabia would end in smoke. '

That 15 why these lovers of Islam began to make enthusiastic
pfeparations for the campaign. Bveryone of them tried to surpass the
othet in making centributions for the provision of equipment for it.
Hadrat ‘Uthman and Hadrat ‘Abdur Rehmian bin ‘Auf presented large
sums of money for this purpose. Hadrat ‘Umar contributed half of the

earnings of his life and Hadrat AbQl Bakr the entire earnings of his life. |

The indigent companions did not lag behind and presentad whatever they
~ could earn by the sweat of their labour and the women parted with their
ormamients. Thousands of volunreers, who were filled with the desire of

sacrificing their lives for Islam, came to the Holy Prophet and requested -
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that arrangements for weapons and conveyance be made for them so that
they should join the sxpedition. Those who could not be provided with
these shed tears of sorrow; the scene was so pathetic that it made the
Holy Prophet sad becasuse of his inability to arm them. Ih short, the
occasion . became the touchstone for discriminating a true believer from a
hypocrite. For, to lag behind in the campaign meant that ‘the very
relationship of a person to Islam was doubtful. Accordingly, whenever a
person lagged belind during the journey to Tabuk, the Holy Prophet, on
being informed, would spentanecusly say, “Leave him alone. If there be
any good in him, Allah will again join him with you, and if there be no
good in him, then thank Aliah that He relieved you of his evil
company”, '

In short, the Holy Prophet marched out towards Syria in Rajab
AH. 9 with thirty thousand fighters for the cause of Islam. The
conditions in which the expedition was undertaken may be judged from
the fact that the number of camels with them was so small that many of
themm were obliged to walk on foot and to wait for their turn for several
had to ride at a time on each camel. To add to this, there was the
. burning heat of the desert and the acute shortage of water. But they were
richly rewarded for their firm resolve and sincere adherence to the cause
and for their perseverance in the face of those great difficulties and
obstaclas,

When they arrived at Tabik, they learnt that the Caesar and his
allies had withdrawn their troops from the froniier and there was no
enemy to fight with. Thus they won a moral victory that increased their
prestige manifold end, that too, without shedding a drop of bload.

In this connection, it is pertinent to point out that the general
impression given by the historians of the campaigns of the Holy Prophet
about the campaign of Tablk s not correct. They relate the event in a
way as if the news of thé mastering of the Roman armies near the
Arabian frontier was itself false. The fact is that the Caesar had begun to
mustér his armies, but the Holy Prophet forestalled him and arrived on
the scene before he could make full preparations for the invasion.
Therefore, believing that “discretion is the better part of valour,” h:
withdrew his armies from the frontier, for he had not forgotten that the
three thousand fighters for the cause of Islam had rendered helpless his
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army one hundred thousand strong at M’utah, He could not, therefore,
‘even with an army of two hundred thousand, dare to fight against an
army of thirty thousand, and that, tog, under the leadership of the Holy
Prophet himself.

When the Holy Prophet found that the Caesar had withdrawn his
forces from the frentier, he considered the question whether it would be
worthwhile to march into the Syrian territory or to halt at Tabik and
turn his moral victory to political and strategical advantage, He decided
on the latter course and made a halt for twenty days at Tabiik. During
this rime, he brought pressure on the simail states that lay between the
Roman Empire and the Islamic State and were at that time under the
influence of the Romans, and subdued and inade them the tributaries of
the Islamic State. For instance, some Christian chicfs—Ukaidir bin
“Abdul Malik Kindi of Dimatul Jandal, Yiihanni bin D'cbah of Ailah
and the chiefs of Maqna, Jarba' and Azruh—also submitted and agreed to
pay Jizysh to the Islamic State of Al-Madinah. As a result of this, the
boundaries of the Islamic State were extended right up to the Roman
Empire, and the majority of the Arab clans, who were being used by the
Caesar against Arabia, became the allies of the Muslims againsl the
Romans. - -

Above all, this moral victory of Tabik afforded a golden
apportunity to the Muslims to  strengthen their hold on Arabia before
~entering into a long conflict with the Romans. For it broks the back of
those who had still been expecting that the old order of ‘ignorance”
might revive in the near future, whether they were the open upholders of -
shirk ot the hypocrites who were hiding their shirkunder the garb of
Islam. The majority of such people were compelled by the force of
circumstances to enter into the fold of Islam and, at least, make it
possible for their descendants to become true Muslims. After this a mere
impotent minority of the uphoiders of the old order was left in the fieid,
but it could not stand in the way of the Islamic Revolution for the
perfection of which Allah had sent His Messenger.

Problems of the Period

If we keep in view the preceding background, we cen easily find
out the problems that were confronting the Community at that time.
They were:
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(1). to make the whole of Arabia a perfect Dar-ulf-fslam,

{2) to extend the inﬂﬁﬁncc of Islam to the adjoining countries,

(3)
(4]

(a)

(b}

to crush the mischiefs of the hypocrites, and |
o prepare the Muslims for fif2d against the non-Muslim world.

(1) Now that the administration of the whole of Arabia had come in
the hands of the Believers, and all the opposing powers had
pecome helpless, it was necessary 10 mmake a clear declaration of
that policy which was to be adopted to make her a perfect Dar-
uf-fsiam. Therefore the following measures were adopted:

A clear declaration was made that all the treaties with the mushriks
were abolished and the Muslims would be relcased from the treaty
obligations with them after a respite of four months. (vv. 1-3}, This
declaration was necessary for uprooting completely the system of
life based on skirk and to make Arabia exclusively the centre of
Islam so that it should not in any way interfers with the spirit of |
Islam nor become an internal danger for it.

A decres was issucd that the guardianship of the Ka‘abah, which
held a central position in all the affairs of Arabia, should be wrestad
from the mushriks and placed permanently in the hands of the
Believers, (vv. 12-18) that all the customs and practices of the shirk
of the ¢ra of 'ignorance’ should be forcibly abolished: that the
mushiziks  should not be allowed even to come near the “House™ (v,

28). This was to eradicate every trace of shirk from the *House™

(e)

that was dedicated exclusively to the worship of Aliah.

The evil practice of Nasi, by which they used 1o tamper with the
sacred months in the days of ‘ignorance’, was forbidden as an act of
&wfr {v. 37). This was also to serve as an example to the Muslims
for eradicating every vestige of the customs of ignorance from the
life of Arabia {and sfterwards from the lives of the Muslims
everywhere).

(2) In order to enable the Muslims to exteid the influence of Islam
outside Arabia, they were enjoined to crush with sword the
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(3

{4)
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- non-Musiint powers and to force them to accept the soversignty

of the Islamic State. As the great Roman and Iranian Empires
were the biggest hindrances in the way, a conflict with them
was inevitable. The object of Jifdd was not (o coerce them to
accept lslam—they were free to accept or not to accept it—but
o prevent themn from thrusting. forcibly their deviations upon,
others and the coming generations. The Muskims Were enjoined
to tolerate their misguidance only te the extent that they might

“have the freedom . to remain misguided, if they chose to be 50,

provided that they paid Sizyah (v. 29) as g sign of their
subjugation to the Islainic State.

The third important problem was to crusl; e mischief’s of the
hypocrites, who had: hitherto been tolerated in spite of thair
flagrant crimes. Now thar there was practically no pressure

.upon them from outside, the Muslims ware enjoined to treat

them openly as disbelievers (v. 73).. Accordingly, the Haly
Prophat set’ on fire the house of Swailim, where the hypocrites
used to gather for consultations in order to dissuade the people
from joining the expedition to Tabik. Likawise on his return
from Tabik, he ordered to pull down and burn the *Mosque’
that had been built to serve as a cover for the hypocrites for
hatching plots against the true Believers.

In order to prepare the Muslims for Jituid againgt the whole
non-Mushim world, it was necessary to cure tham even of that

“slight weakness of faith from which they were still suffering.

For there could be no greater internal danger to the Islamic
Comimunity than the weakness of faith, especially when it was
going to engage itself single-handed in a conflict with the whole
nen-Muslim world. That {s why those people who had lagged
behind in the campaign te Tabiik or had shown the least
negligence were severely taken to task, and were considered as
hypocrites if they had no plausible excuse for not fulfilling that
abligation. Moreover, a clear declaration was made that in
future the sole criterion of a Muslim’s faith shall be the
exertions he meakes for the uplift of the Word of Allah and the
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role he plays in the conflict berween Islam and Kufr. Therefore,
‘i anvone will show any hesifation in sacrificing his life,
money, time and energies,” his faith shall not be regarded as
genuine’, {vv. 81-96).

If the above-menticned important points. are kept In view during
the study of this Surah, it wil] facilitate the wnderstanding of its contents.
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SUMMARY
SUBIECT: PROBLEMS OF PEACE AND WAR

In continuation of Strah A/-Anpfa/ this Slrah also deais with the
problems of peaca and war and bases the theme on the Tabik
expedition. ' '

Topics and their Interconnection

This portion deals with the sanctity of treaties and lays down

~ principles, rules and regulations which must be kept in view before

breaking theni, in case the other party does not observe them sincerely.

In this portion the Muslims have been urged to fight in the Way
of Allah with the mushrik Arabs; the Jews and the Christjans, who
were duly warned of the consequences of their mischievous and
inimical behavior. :

_ In this discourse, the Muslims have been told tlearly and
explicitly that they will inherit the rewards promised by Allah only if
they take active part in the conflict with kT, for that is the criterion
wiich distinguishes true Muslims from hypocrites. Therefore trae
Muslims should take active part in Jihid, without minding dangers,
obstacles, difficulties, temptations and the like.

r'H]is portion deals with the problems of hypocrites-and lays down
rules and regulations governing the treatment that should be meted out
to them and points out their distinctive marks from true Musiims.

This portion deals with the case of those who remained behind
and did not accompany the Holy Prophet for Jifidd to Tabik, For this
purpose they have been separated inte different categories, that is, the
disabled, the sick, the indigent, the hypocrites, the believers who
realized their guilt and punished themselves before the return of the
Holy Prophet from Tabiik and those who confessed their error. Their
cases have been dealt with in accordance with the nature and extant of
their offence. '-
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. In order to make their noble qualities look all the more 111-118
" conspicuous  and djgni'ﬁﬁd by contrast, the characteristics of the

. Believers have been mentioned, and they have been reassured that

Allah, the Sovereign of the Universe, is their helper and guardian.
Accordingly, because of their sincerity, He has t‘urgiven'tlm Three
Believers whe did not take part in the expedition.

In the concluding portion, genetal instructions have been given 119-127
to the Belisvers for their gurdance. :

This 15 the cenclusion: “Follow, the Messenger who is gentle 128-129

and compassionate and your greatest well-wisher, and trust in P;llah
the Lord of the Universe”.
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AT-TAUBAH

nsd

Verses: 129 Revealed ar Al-Madimah

This. is a declaration! of immunity (from obligations} by Allah
and His Messenger to those mushriks with whom you had made
treaties:” “You are free to move about in the land for four months
more: > but you should know that you cannct frustrats the Wil of
Allah, and that Allah will degrade the rejecters of the Truth.”

This is a public prociamation from Allah and His Messenger for
all the people on the Day of Great Haj:4 Allah is free from the treaty
obligations meade with the rmushriks and so is His Messenger. If,
therefore, vou repent now, it is better for you but if you turn away, vou
should know it well that you cannot frustrate (the Will of) Allah. And,
O Prophet, give the good news of a painful chastisement to the rejecters
excepting those mushriks with whom you made treaties. and who
afterwards did not violate these in the least nor did they give help to
anyone against you; so you also should observe the treaties with such
peopie . in accordance with their terms, for Allah loves the pious
people.

Then, when the months made unlawful® for fighting expire, kill
the mushriks wherever you find them, and seize them, and besiege them,
and lie in wait for them at every plac: of ambush. But if they rcpcnt
and cstablish Sefaf and pay the Zzkdf dues, then let them go their way!

for Allah is: Forgiving and Compassionate. And if any of the mnishriks

requests you for protection so that he may come o you (lo hear the
Word of Allah), give him protection till he hears the Word of Allah;

then comvey him to the place of his safety: this should be done because

these people do not know the Truth.?

132

3-4

3-6

How shall a treaty with these mushriks be regarded as abiding  7-8

by Allah and His Messenger? —excepting those with whom vou made
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a treaty at (he Masjid-i-Haram:® so long as they behave rightly with
you, you also should behave rightly with them. for Allah loves the
righteous people.—But how can a treaty be regarded as abiding with
the other mushriks? Since if they get power over you, they will not
respect ties of lindrad with vou nor honour any treaty obligations.
They wy to conciliste you with their tongues, while their hearts are
averse to their tongues," for most of them are evil-doers, !

1. As has already been stated in the Preface to this Slirah, this discourse
(vv. 1-37) was revealed in A.H. %, when Hadrat AbQ Bakr had ieft for Makkah as
leader of the pilgrims to the Ka‘abah, Therefore the Companions said to the Holy
Prophet, “Sir, send it to Abu Bakr so that ha may prociaim it on the occasion of
Hai. " He replied, *The importance and nature of the Declaration demands that
this should e proclaimed on my behalf by some one from my own tamily, ™
Accordingly, he entrusted this duty 1o Hadrat “Al and instructed him o proclaim
it openly before the pilgrims, and also make these four anfouncementis: (1) “Nao
one who rejects Jslam shall enter Paradise. (2) No mushrik should perform Haj
afler this. (3) It is forbidden 1o move round the Ka‘abah in a naked state, (4) The
terms of the treattes which are still in force (i.e. with those whe have not broken
their treaties with the Messenger of Allah up ix that thme) would be faithfully
obsgrved tll the expiry of the term of the (reaties”.

In this connection, it will be worthwhile to know that the first Hafof the
Islemic period after the conguest of Makkah was performned in A H. 8, according -
e the old customs, Then i A.H. 9 the second Hafwas performed by the Muslims
n the Islamic way, and by the mushrits in their own wiy. But the third Ha/,
known as “Haja-til-Widia™, was performed in A H. 10 in the purely Islamic
way under the puidance of the Holy Prophet-himself, He did not perform Hay
during the two previcus years because up to that time the smshriks had not basn
forbidden from it, and 50 there were still some traces of shigk associated with it

2. This declaration of the abrogation of the (reatigs with the mushriks was
made in accordance with the law enjoined in VIII: 58 regarding the treacherons
people, for it is treachery from the Islamic point of view to Wage wAr againsi any
pecpie  with whomn a treaty of peace had been made, without openly declaring that
the treaty had been tenminated. That is why a proclamation of the sbrogation of
the tremties was necessitated against those clans who were always harching plots
against Islam in spite of the treaties of peace they had made. They would break
the treaties and tum hostile on the first apportunity for treachery, apd the same
was wue of all the mushrik clans with the exception of Bani Kaninah, Fang
Damrah and one or (wi ntﬁt_r clans, .
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This proclamation practically reduced the moshrks of Arabia io the

position of cutlaws end no place of sheltor was left for them, for the major part of
~ the counmy had come under the sway of Islun, As this released the Muslims from
the obligations of the weaties made with them and forestalled the, they were
driven into 2 tight corner. For this smashed all their evil designs of creating
trouble by inciting civil war at the time of a threat from the Roman and the Iranian
Empires or after the death of the Hoiy Prophet, But Aliah and His Messenger
tuned the tables on them before the opportunc moment for which they were
waiting, Now the only alemnatives left with them were either to aceept Islam thar
had become the state religion of Arabia, or to fight against it and be exterminated,
or ¢ crnigrate from the country.

The wisdom of this grand plan became apparent when the mischiaf of
apostasy broke out in different parts of Arabiz a year and a half after this at the
death of the Holy Prophet. This disturbance was so sudden and violent that it
shook to its foundatlens the newly created Islamic State, and would have done a
far greaier hamm if the organized power of shirk had not been braken beforehand
by this abrogation, it may be asserted that but for this tmely action the mischief of
apostasy, that rose at the very beginming of the Caliphnte of Hadrat Abii Bakr,
would have done ten-fold harm by rebeiiion and civil war, and might have
changed {he whiple higtory of Islam,

3. The respite of four tmonths from the tenth of Zil-Haj (the datc of the
proclamation) to the tenth of Rabi‘-uth-thani; was granted to give time to- e
mushriks so that they should conisider their position carefully and decide whether
to make preparetion for war or to emigrate from the couniry or to accept Islarg,

4. Hafi-i-akbar zefers to the 10th of Zil-Hajjah and is also known as
Yaum-un-Nelr. This has been explained by the Holy Prophet in an authentic
Tradition. On the 10th of Zil-Hajjah, during the last Haf of the Holy Prophet, he
asked the people, "What is this day?" The people answered, “It is the day of
Sacrifice, ” : '

The Holy Prophet said, “This is the day of Haji-i-akbar® Here the word
fHaff-I-akbar (Great Pilgrimage) has been vsed in contrast to Haj¥-i-asghar which
the Arabs used for ‘Umea4’, Thus, the Fiaf which is performed in the prascribed
drtes of Zil-Haj is called Hafi-i-akbar,

5 .. you. also should observe the treaties with such people” who do
not vioiate them, far your violation in such cases shall be agatnst piety. And
Mushims should remain pious. under all circumstances “for Allah {oves the pious
pecple™ only.

[Cond. on p. {80
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They bartered awa:.r Allah’s rf:vﬂlatmn.s for paltry  worldly 9-12
gains® and then debarted others from Iis Way:" indeed very evil were
the deeds they did. They do not observe the ties of kindred in regard 1o
the Believers nor observe the obligations of treaty, and it is they who
have always been the transgressors: yetif they repent even'now, and
cstablish  Salaf and pay Zakar dues, then they shall be your brethren in
faith. Thus We makc plain Our Messages to those who iy to
understand.” But if they break their oaths after making compacts and
revile your Faith vou showld fight with thase ringleaders of disbelisf
because their n::aths are not trustworthy: it may be that sword alone will

testrain™ them. '

Will you not fight'* such people who have heen breaking their 13-16
solemn pledges, who conspired to banish the Messenger and were the
first to transgress against you? Are you afraid of them? If you arc true
Delievers, surcly Alah has a greater right that vou should fear Him.
Fight them. Allah will chastise them by your hands and will bring
disgrace and degradaton upon them and succour you against themn and
soothe the hearts of meny believers, And He may remove the wrath of .
their hearts; and may also show guidance towsrds repentance” to
whomsoever He wills; Allah is All-Knowing, All-Wise. Do you think
that you will be left (without a trial)? Note it well that Allah has not as
yet seen which of you exerted your utmost in His (Allah his way) and
did not take as intimate friends any other than Allah, His Messenger
and the Believers * Allah has full knowledge of what you do.

It does not behove the mughriksto bacome the guardians and 17-20
servants of Allah’s houses of worship, the wlulc they themselves baar
witness against themselves to their disbelief;” in-fact, all their works
have gone to waste™ end they shall abide in the Fire for ever. Only
those are worthy of being the guardians and servants of Allah’s houses
of worship, who believe in Allah and the Last Day, and establish Salfit
and pay Zakit dues, and fear none but. Allah: for these alone are
expected to follow the Right Way. Have wou made the mere giving of
water to pilgrims and the guardianship of the Masjid-i-Haram as equal to
the works of the one who has believed in Allah and the Last Day, and
exerted his utmost in the Way of Allah 7' Well, these things are not
gqual in e sight of Allah, and Allah does not show guidance 1o the
workers of iniquity. Those alone who have believed, and left their
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homes and exerted their utmost with their lives and possessions in the
Way of Allah, shall have the highest ranks with Allah: they are truly
successful,

Contd, from p. 1777

6.. Here “the months mads unlawful” are not those four months during
which war is forbidden for the sake of Hafand ‘Llrareh but the four months that
were made unlawful for the Muslims to make any attack on the mushriks, who
Wwert granted respite by v. 2. :

7. That is, “Mere repentance from disbelicf and hir will not end the
mattar. but they shall have w pl:rf‘ﬂrm the prescribed praver and pay Zakst dues.
Without these it will not be considered that they had given up disbellef and
embraced Islam.” Hadrat Abu Bakr based his decision on this verse in the casec of
the apostates, after the death of the Holy Prophet, who argued that they were not
the rejecters of Islam, because they offered Saldt, cven though they had refused to
pay the Zakatdues. This argument roused doubts in the minds of the Companions
in general that they had no right to fight with such people 45 these. '

But Hadrat Abn Bakr removad their doubts, saying, “Verse 5§ enjoins ug
to let thosc. peoplte go  their way who fulfll ali the three conditions— repentance
from shirk, the cstablishment of Sgff? and the payment of Zakdr We cannat

forbear them, because they do not fulfil one of these three conditions. ™

8. That is, “If during a fight, an enemy rorkes a request that he should be
given an opportunity to understand Islam, the Muslims should give him a suzrety of
protection and allow him to visit them. They should then present Islam before him
in order to make him understand it. If, after this, he does not embrace Tslam, they
should convey him safely to his place”, Such a person who cotnes to Ddr-uf-fsfém
under the above mentioned protection is called s ‘i in the Islamic Code,

9. That is: Bant KirAnah and Bani Khza‘ah and Banf Damrah,
10. That is, “Though ocutwardly they negotiated for peace treatics, they

cherished evil intentions in their hearts, and walted for an cpportunc moment to
‘break them. And this was bome by Iater expericnces.”

11. They were evil-doers hmaum: they had no  sense of moral
responsibilities nor did they hesitate to break moral lhnis.

12. That is, “When they had fo make a choice between the Divine
Guidance and the transitory worldly ambitions, they chose the latter, because they
did not comprehend the comparative values of the two, Whereas the Revelitions
of Allah wcre inviting them t goodness, righteousness and cbservance of the
Divine Law, which lead to cternal bliss, they chose to follow the unbridled hsts of
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‘their selves whiﬁh gained some  transitory worldly benefits for them, but
congequently led them to eternal pendition, " '

13. Those evil-doers “blocked His Way for others”, for they not only.
chose misguidance for themselves but also tried to prevent others from following
the right way. They put every kind of obstruction in the way of the invitation to
Tighteousness; nay, they tried their worst to gag the mouths of those Who werc
extending that invitation and make their lives hard for them, I short, rhey did ail
they. could to prevent the establishment of the righteous system of life that Allah
required the peaple to establish. S

14, Here, 'fnn. It has expliciily been stated that thoze who rnpeﬁt will not
become your brethren in faith without the observance of Seféf and Zakit.

“Yei if ........ they shall be your bretheen in falth”; This means that “if
they fulfil those conditions, then not only shall their lives and properties become
uniawful for you but also they shall enjoy equal rights with you in the Islamic
Community, There shall be no distinction between them and the other Muslims i
tegard 1o social, coitural, legal and political rights, and nothing will stand in their
way to the progress for which they are otherwise qualified, :

da. “........you should fight with themm....": perhaps the fear of wa
- tnay force them to desist from breaking oaths and reviling Isiam. :

, 15, In the comtext, the words, oaths and compacts mean the compact of
the acccptance of Islam. Therefore, the question of making a new compact with
them does rot arise. Ag regards the old pagis, they had aleeady broken all of them.
It 1s on account of this that the declarstion of Immuhity ¢from obligatians) by Allah
and' His Messenger hay been clearly made. It has also been stated that such people
arc not worly -of any treaty and they can only be fet off if they repent of their
disbelief and <hirk and establish Seldf and pay Zekdt dues. This verse states
clearly how the renegades should be treated. As a mater of fact, this verse
forestalled the mischief of apostasy that broke out a year and g half after its
revelation and Hadrat Abt Bakr followed the guidance given in this verse to ¢rugh
it. (Por {-,T.h::r explanation, see my book envitled Murted & SazF Iniimi Qautdn
e, '.

16. In this passages the addressecs are the Muslims, They have baen urged
to fight perseveringly in the Way of Allah, without paying the lsast heed to their
ties of blood and relutionship and to their worldly interests. In order to tnderstand
fuliy the spirit of this passage, the reader should keep in view the state of affairs at |
the time, when the abrogation of the treatics was declared. Though Islam was
reigning supreme in the greater part of Arabin and thers was no greater power to
chellenge ite supremacy, stlll superficial observers saw a number of dangers in the
extrene 5tcp which was being taken at that dme, . [Contd. on p. J83,
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Their Lord gives them the good news of His mercy and His
‘Pleasure and of the Gardens, wherein is everlasting bliss for them:
therein they shall abide for ever, for surely Allah has abundance to
give rewards for services.

(> Believers, do not take your fathers and brothers as allies, if
they choose disbelief in preference to Faith: for whoso of you will take
them as allies shall surely be the wotkers of iniquity. O Prophet, ieil

them plainly, “If your fathers and your sons, and your brothers and |

your wives, and your near and dear ones and the wealth which you
have acguired and the trade you fear may decling and the homes which
delight you—if all these things—are dearer to you than Allzh and His
Messenger and the struggle in His Way, then walt tl! Ailah passes His
- judgment on vou;** for Aliah does not guide the wicked people”,

Allah has helped you on many occasions before this; (recently
you witnessed the glory of His help™) on .the day of the Battle of
Hunain; you were proud of your great tumbers which had deluded you
but it availed you nothing and the earth, with all its vastmness, became
ton narrow for you, and turning your backs, you fled, Then Allah sent
dowa His sakinaf (peace and tranquillity) upon His Messenger and the
Believers and sent {(to your aid) forces which you could not see and
chastised those who denied the Truth: for this is the due recompense of
those who deny the Truth. Then (you have also scen that) after giving
chastisement like this, Allah guides to repentance whom He wills:**
Allah is Forgiving and Mercifui.

O Believers, the mushriks are unclean; therefore let them oot
come near the Masjid-i-Harim™ after this year (of their pilgrimage); if
you fear poverty Allah will enrich you, out of His bounty if He wills:
for Allah is All-knowing, All-Wise.

Fight with those from among the le of the Book, who do
not believe in Allah ﬁn_r in the Last IZ."a:l.r;1 who do not make umlawful
that which Allah and His Messenger have made unlawful. and do not
adopt the Right way as their way. (Fight with them) until they pay
Jizyah with their own hands and are humbled 2

Ao, from po 1817

21-22

23-24,

23-27

28

29

First, it wags feared that the abrogating of the treaties with all the mushrif
clans at cne and the same time, and debarring them from Hifand changing the -
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guardianship of the Ka‘abah and abolishing all the rituals of ‘ignorance’, would so
incite- the mushriks and the hypocrites and enkindle such fire of enmity that they
would be ready to shed the last drop nf their blood for safeguarding their interests
and prejudices.

Secondly, i was feared that the muehsiks would be greatly enraged by this
declaration which granted freedomn of movement to the Muslims to perform Ha/
whereas 1t forbedo the non-Muslims. Obviously this would also affact adversely
their ¢conomic condition, for Haf played a very important part in the economijec
lifc of Arabia during that period of her history.

Lastly, it was feared that this would put to a hard trlal those people who
had embraced Islam recently after the Peace Treaty of Hudaibivah and the
Conquest of Makkah, For many of their kith and kin were still mughriks, some of
whom had their interests closely hound up with those offices of ‘ignorance’ which
were abalished. Now it was obvious that the tota]l war apainst the mpebrike
dermanded thet these new Muslims should not only kil their own near and dear
ones but should also themselves abolish those ancient ﬂfﬂ:«us anddjsﬂumlms
which they ha:i enjoved for centuries,

Themgh it is ttue that nope of these dangers took any practical shape,
there were good reasons for these apprehensions, for none could foresee the trends
~of events at the time of the abrogation of the treaties, And the dangers were
averted because these Commandments had propared them beforshand to meet
thetn, More than that: thls preparedness produced other good rosults. The
delegates  from the rempants of the dnshifks, their chiefs and rulers began to visit
Al-Madinah and take the oath of allegiance to Tslam and obedience to the Haly
prophet, who let them retain thedr ald posjtions and offices. These things proved
that If the Muslims had not been in & state of readiness to take immediate action
for enforcing the terms of the “Declaration” with the sword, the cvents which
followed might have taken s diffcrent diraction. Therafore it was the need of the
hour that the Muslims should have been vehemetitly urged for Ji84d, and their
apprehensions removed. That is why it was being enjoined that they should not let
aftything hinder them from doing the Will of Allah. And this is the theme of this
discourss.

17. This was-a subtle reference to the possibility of what actually was
going to bappen afterwards. ®And He may remove ......... repentance™; this was
w temove the misunderstandings of the Muslims who apprehended a bloody war
a5 a result of the Declaration. They were told that it was also possible that some of
the enemiss might repent and embrace Islam. This was not made quite plain lest it
should slacker the war preparations of the Muslims on one side and weaken the
force of the warning to the gmushriks on the other, The latter thing might have
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hindered the mushriks from giving a serious theught ta the critical position they
were {n that flnally led them to smbrace Islam,

18. The addressees in v. 16 werc those Muslims who had racently
embraced Islam. It means ta tell them plainly: “Now that you have embraced
Islam, you shall have to give a genvine proof by & trial that you have accepted it
because you believe in its Truth and not because it has become supreme in the
countrty by the cxertions of the true Believers, The ttal is thar you shal]l have to
sacrifice your lives, wealths and your negr and dear ohes for the sake of Allah and
His Way. Then and only then, you will be regarded as tue Beltevers, "

. 19, This lays down the gencral principle for the guardianship of the places
of worship that have been built exclusively for the worship of Allah. Obviously,
those people who associate others with Allsh in His essence, His rights and His
powers cannot be the proper persons to be the guardians, the servapts, the
managers etc. of such sacred places., And when they themselves reject the
invitations to Tawhid, and openly declare that they are not going to dedicate thelr
worship end obedience exclusively to Allah, they automatcally forfeit any right
they had for the guardisnship of such places of worship that had been builr for the
worship of Allah alons, Though the prineiple is of & general nature, it has been
mentioned here with the partieular object of removing the mesfriks from the
guardianship of the Ka'abah and Masjid-i-Harém and establishirig permanenily the
guardianship of the worshippers of One God over them,

20. °........ell their works have gone to waste.,... ", including the little
real service they did to the “House of Allah' because they mixed with it siirk and
other practices of ignorance. Their little good was destroyed by thelr far greater
evils. . '

21. This question hes been posed to bring' home the fact that the
guardianship of a shrine or attendance at it or other retigious acts that are done for
show, and arc cxplofted by worldly people to establish and msintain the show of
their plety, have no value whatsoever in the sight of Allsh. The real worth of a
persom  with Allah js that he showld be sincete in his beliefs and make sacrifices in
the Way of Allah, no mauner whether he cnjoys or does not enjoy such distinctions
or happens 10 descend or not from & family of 'saints’. On the contrary, those
people who lack these exceliences have no value with Allah, no matter whethar
they be the descendants of saints or inherjt the guardtanship of shrines from a long
line of saints, or petform some ‘religious’ acts for show on special occasions, And
it is not lawful in any way that the guardianship, etc. of sacred places and
instirations should be left in the hends of these worthless people just because they
happen to inhert such rights from their forefathers,
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22. That is: “The judgment will deprive {hetn of the blessings of the e
‘Faith, and of the honour of bearing its standard and leading the world towards its
- juidance, and bestow these on others™,

23. This has been mentioned 1o allay the fears of those who were afrajd of
the consequences of the Declaration of the abrogation of the treaties, as if to say,
“Why are you afraid of war? That Allah, Who helped vou in far worse and
dangerous situations on so many occasions before this, is there &ven now to help
you. Had this Mission depended on your might, it could not have come out
victorious In the hard trials ar Makkah nor in the Battle of Badr when the odds
were heavily against you. This is becanse Allah's Power has baen helping you, -
and past experiences have shown vou how affactive thal Pawer is. Rest assured
that the same Power will help vou w0 succeed in your Mission.”

The Battle of Hunain had 1aken place in the valley of Hunain between
Ta'if and Makkah in the month of Shawwal A H, %, a year or so before the
Revelation of this discourse. This was the first battle in which the Muslim ACTILY
consisted of 12,000 fighters and this far outnumbered the army of the dishelievers,
But in spite of this the archers "of the Haw&zin clan wrought havoc among the
Muslim ammy and put them to rout. The Holy Prophet and a few of his bravest
Companions, however, firmly stood their ground and rallicd the routed army, and
uldmately won the victory, It was becavse of thelr perseveranee ihat the army
reasseinbled and the Muslims ultimately won the victory; otherwise they would
have lost much more at Hunain than they had gained by the conguest of Makkah,

24. "... Allah enables .....to repent” refers to the large mumber of the
disbelievers who embraced Islam after the victory at Hunain as a result of the kind
and generous treatment they received from the Holy Prophet, in spite of their
former antagonism. This was mentioned to allay the anxiety of those new Muslims
who feared that, as a result of the Declaration, all of their mushrg relatives would
be pul to death. (B.N. 158). They have been twold to expect, in the light of the
previous experiences, thal the thusfriks would be obliged to accept Islam, when
they realize that neither any hope of the revival of the order of “ignorance’ was
lefi nor of any props to support i, :

25. This prohibition was meant to root out all the vestiges of shirk and
‘ignorance’. For the mushrfks were prohibited not only from the performance of
Haf and attendance at the Mastd-i-Hardm but also from entering into its sacred
pracinets.

They are "noclean” in thejr creeds, in their morals, in their deeds, and in
their ways of ‘ignorance’, and not in their physical bodies by thetnsclves. That is
the reason why they have been prohibited from entering the sacred precincts of the
Hnl:,r Flace. .
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- This prohibition has been interpreied in different ways. Imam Abu
Hanifah is of the view that it prohibits them only from the performance of Haf and
" Urmraft, and from the observance of the rites of ‘ignorance’ in the Hoty Precincts.
But Imém Shafi'i is of the opinion that they have been forbidden even to enter the
Masjid-i-Haram for any purpose whatsosver. Imam Milik is of the opinion that
they are forbidden not only to enter Masjid-i-Haram but any mosque at afl. It is,
however, obvious that the tast opirtion is not correct, as the Holy Prophet himself
permitted musiirtks to enter the Prophe’s Mosque at Al-Madinah.

28, Though the people of the Book professed to believe in Allah and the
Hercafter, in fact they believed in neither. For only that person really believes in
Allah who acknowledges Him as the only One God and the only One Lord, and
does not  associate with Him any other, whatsoever, in His Belng, in His -
characteristics, in His rights and in His powers and authority, But according to this
definition of s both the Christians and the Jews were guiity of shirk as has
been made plain in the verses that follow: therefore their profession of belief {n
Allah was meaningiess, Likewise they did not really believe in the Hercafter, in
spite of the fact that they believed in Resurrection. For 1t is not snough: one must
also believe that on that Day absolute justice will be done on the basis of one's
belief.and actions. Ome should also belisve that no rapnsom and no expiation and no
‘spiritual’ relationships with any ‘saint’ shall be of any avail on that Day. Iris
absolutely meaningless to belicve in the Hereafter without this, And the Jews and
the Christians had polhated their falths because they believed that such things
would protect them against justice on that Day,

27. The sccond reason why Jiliad should be waged apainst them is that
- they did not adopt the Law sent down by Allah through His Messenger.

28. This is the aim of Jfhdd with the Jews and the Christians and it is not
to force them to become Muslims and adept the ‘Islamic Way of Life.” They
should be forced to pay Jizyafin order to put an end to thelr independence and
suprerpacy so that they should not remain ralers and sovereigns in the land. These

powers should be wrested from them by the followers of the true Faith, wha
should assune the sovercignty and lead others towards the Right Way, while they
should become their subjects and pay fizyvak. fizyvafh is paid by those non-Muslims
who live as Zimmry (protepes) in an Islamic State, in exchange for the security
and protection gramted  to them by it This is also symbolical of the fact that they
themselves agree to live in it as its subjects, This is the sipnificance of “..... they

fConad. on g, 90
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The Jews say, “Bzra (‘Uzair) is the son of Allah,”* and the 30-35
Christians say, “The Messiah is the son of God.” Such are the baseless
things they utter with their tongues, following in the footsteps of the
former unbelievers.”® May Allah afflict them with chastisement!
Wherefrom are they being pervarted? 'I‘hc:,' have made their scholars
and mmonks as their Lords beside A]iah and likewise the Messiah, the
son of Mary, although they were enjoined not to worship any other than
the One Deity, besides Whom there is none worthy of worship. He is
absolutely pure and free from what they associate with Him. These
people desire to extinguish the light of Allah with puffs from: their
mouths and Allah refuses (His consent to their desire) but wills to
perfect His light, even though the disbelisvers be much averse to it, He
- 15 Allah Who has sent His Massenger with Guidance and the Right way
so that He may make it prevail over all other ways,” even though the
mushriks be much averse to it. O Believers, indeed most of the scholars
and monks of the people of the Book devour the wealth of others by
evil means, and debar them from the Way of Allah. ™ Give them the
good news of a painful torment, whe hoard up gold and silver and
expend not these in the Way of Aliah. The Day shall surely come when
the same gold and silver shall be heated in the fire of _Hell, and
therewith their foreheads, their bodies and their backs shall be branded,
(saying), “Here is that freasure you had hoarded up for vourselves:
now taste the evil of your hoarded treasure”

The fact is that the number of months ordained by Allah has 35-37

been twelve since the time He created the heavens and the sarth,** and
out of these four are forbidden months: this is the right cods of
reckoning: therefore do not wrong yourselves by violating these
months.” And fight apainst the rmushriks all together even as they fight
against you all together: * and note it well that Ailah is with the’
Godfearing people. /¥asiis but one more instance of disbelief, whereby
these dishelievers are led astray. In one year they make a certain month
lawful and in another vear they make the same a forbidden month, so as -
they might make up for the number of the forbidden months and, at the
same time, make lawful that which is forbidden by Allah.” Their evil
deeds have been made seeming fair to them: for Allah dﬂes not guide
those who deny the Truth.
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Cotitd. from p. 1877

Py pzvaf with their qwn hands,” that i€, “with full consent so that they willingly
become rhe subjects of the Believers, who perform the duty of the vicegerents of
Aliah on the earth. " o

At flrst this Command applied only to the Jews and the Christians. Then
the Holy Trophet himself extended it to the Zoroastrians also. Afer his death, his
Companions unanimously applted this rule to all the non-Mushim nattons outside
Arabia. '

This is "/zyal™ of which the Muslime have been feeling apologetic during
the last two centurles of their degeneration and (here are still some people who
continue o apologize for it. But the Way of Allah is straight and clear and does
not stand in need of any apology to the rebels against Allah. Instead of offering
apologies on behalf of Islam for the measure that guarantees security of life,
property and faith w  those who choose to live under its protection, the Muslims
should feel proud of snch & humane law as that of Jizyal. For it is obvious that the
maximwn freedom that can be allpwed to those who do not adopt the Way of
Allah  but choose o tread.the ways of error is that they should be tolerated to lead
the lifc they like. That is why the Islamic State offers them protection, if they
agree (0. live as its Zimmdfs by paying fzval, but it cannot allow that they should
rematn supreme rulers in any place and establish wrong ways and impose them on
uthers. Ag this state of things inevitably produces chaos and disarder, it is the duty
of the true Muslims to exert thelr vtmost to bring to an =nd their wicked rule and
bring them under a righteous order. * - - ' -

As regards the question, “What do the mon-Muslims get in retum for
Jizvah" it may suffice o say that it is the price of the freedom which the Islamic
State  allows thom in following - their crroneous ways, while living in the
Jurisdiction of Islam and enjoving its protection, The money thus collected is spent
in mamtainiog the rightecus administration that gives thern the freedom and
protects their . rights. This also serves as o yearly reminder wo them that they have
been deprived of the homour of paying Zakirin the Way of Allah, and forced to
pay jizyal instead as a price of following the ways of error, '

29, *Uzalr (Ezra) lived during the period around 450 B.C. The Jews
regarded him with great reverence as (e revivalist of their Seripnues which had
been lost during their captivity in Babylon after the death of Propher Soloman, So-
much so that they had lost a1 the knowledge of thelr Law, their traditions and of
Hebrew, their naticnal language. Then il was Ezra who. re-wiote the Old
Testament and revived the Law. That is why they used very exaggerated languape
" in his reverence which misled some of the Jowish sects to make him *w sop of
God'. The Qur'in, however, does not assert that all the Jews were unanimous jin
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dﬁclanng Ezra as “the son of God'. What it intends to say is that the perversion in
the artjcles of faith of the Jews concerning Allah had degeneratsd to such an
exient that there were some amongst them who considered Ezra as the son of God.

30, "Those who were involved in Kufrbefore them” were ihe Egyprans,
the Greeks, the Romans, the Persians, ete. The Jews and the Christians were so
nfluenced by their philosophies, thelr superstitions and fancies .that they also
mnvented erroneous creeds like theirs. (For details ses E.N. 101 of 4/-M5 idas.

31. *They have taken their scholars and monks as their Lords the Holy
Prophet -himself explained i1 tru= significance. According to a Tradilian, when
Hadrat 'Adi bin Hatim, who was formerly a Christian, came to the Holy Prophet.
with the intemtion of undersitanding Islam, he atked several fquestions in order o
remove his doubis. One of these was: “This verse accuses us of takinyg our
scholars and monks as our lords, What is its real meaning, sir? For we do nor take
them as cur lords,

As a reply to this, the Holy Prophet put him & ¢oumver-question: “Is it not
a fact that you accept asunlawful what they declare to be unlawful, and lawfirl
what they declars w be lawful?" “Adi confessed, “Yes, sir, it is s0.” The Holy
Praphet replied, “This amounts 10 making them your lords.” Incidentally, this
Tradition shows that those who themselves set limits {o the lawful and the unlawful
without the authority of Allsh's Book, assume for themselves the rank of
Godhead, and those who acknowiedge their right of making laws tzke them as
their Lords.

It should be noted that they have besn charged with () attributing sons to
Allah, and (b} giving the right of making laws to others than Altah. These are ta
prove that their claim, thar they believed in Allah, is false, cven though they
should beleve in His existence. But such a wrong conception of Allah makes their
belief in Allah meaninglass.

32. The Arabic word (42 ad-din has been translated into “ways’, for
the word (¢} di, as has already been explained in E.N. 204, A/-Bagarsh, is used

for the ‘way of life’ or the “system of life’, which is followed in cbedience to the
supretne Authornity,

Now let us try to understand the significance of this verse. The object of
the Mission of the Messenger is 1o make the Guidance snd the Right Way he has
brought from Allah dominant nver all the other ways and systems of lifs. In other
words, the Messenger is not sent to allow allah’s Way to romain subordinate 1o
other Wﬂjﬁ in order to enjoy concessions from them, He is sent by the Savereipn

fContd on p. 154
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0™ you who believed! what was amiss with you that, when you
were asked to march forth on the Way of Allah, you ciung fo the earth?
" What! did you prefer the life of this world to the life of the Hereafter?
If it is sa, you should know that al] these gmds of this worldly life will
prave to be but little in the Hereafter.® If you wﬂl not march forth,

3B8-4

Allah will inflict :::n you a painful chastisement,*® and will substitute -

ather people for you,” and you will in no way harm Him, for Allah has
power over everything. If you do not help your Prophet, (it does not
matter}: Allah did help him before when the disbelievers forced him to
go away from his home, and he was but the second of two: when the
two were in the cave; when he was saymg to his Companion, “Be not
distressed: indeed Allah is with us.”® Then Allah sent down peace of
mind to him from Himself, and helped him with the forces you did not
see, and made the word of the disbelievers abased. And Allah’s Word
is always supreme, for Allah 15 All-Mighty, All-Wise, March forth
whether you be light or heavy.” and exert your utmost in Allah’s Way
© with your possessions and your lives: this is best fnr you, if you but
know it.

O Prophet, had there been a prospect of immediate gain and an
easy journcy, most certainly they would have been quite ready to
follow you; but the journey seemed too hard to them,™ Still they will
. swear by Allah and say, “Had we been able to go forth, we would
certainly have marched along with you™; they are incurring destruction
on themselves: for Allah knows well that they are liars,

(} Prophet, may Allah forgive you: why did you give them
leave to stay behind? (You yourself should not have given them leave),
so that it would have become clear fo you which of them spoke the
truth, and you would have alsc known which of them were liars.* For,
thusc whe believe in Allsh and the Last Day, will never ask you to
exemipt thern from doing Jifiad with their possessions and their persons:
Allah knows well those who fear Him. Those only make such requests,

‘who do not believe in Allah and the Last-Day, and whose hearts are
- filled with doubts, and they are wavering bezamse of their doubts,*

If they had really intended to march forth, they would surely
have maclu some preparation for it. But Allah was averse to their going
' forth:” and He caused them to hold back, and it was said to them,

42

43-45

46-49
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“Stay behind with those who stay behind.” Had they gone forth with
you, they would have added nothing but mischief to you and they
would have made strenupus efforts to sow discord among your ranks;
yet there are among you some who listen to them but Allsh knows
these mischief-makers full well.. Even before this, these people had
striven to stitr up mischief and wurn by turn they practised all sorts of
devices to make you unsuccessful, until the Truth prevailed and Allah’s
design was fulfilled; though they were averse to it.

There 15 such a one among them, who says, “Give e leave to
stay behind and do not expose me to temptations. "#___Note it well that
such people have already succumbed to temptations® and Hell has
encircled these disbelivers,™

Contd, from p. 191]

of the earth and the heavens to make His Way dominant over all other ways. And
il & wrong way 15 at all allowed to remain on the earth, it should be tolerated only
under its own proteeton by the payment of fizyah under the limits conferred by
the Divine System as in the case of the system of life of the Zimuis who pay
Jizyah.

33, These religious leaders are guilty of two sins. First, they devour the
wealth of the common people by selling false decrees, and by taking bribes, gifts
and presents on different pretexts. They invent religlous regulations and riuals as
e peaple to buy their salvations and forhmes in life from them and make
deaths and marriages dependent on the payment of doe ‘price’ to these
“monopolists” of Paradise. To add to this another sin, they dabar the people from
the Way of Allah by involving thetn into different sorts of devistions and by
obstructing the way of every Righteous Mission with the obstacles of ‘leamed’
doubts and ‘pious’ suspicicns.

34, This means that cver since Allah created the sun, the moon and the
earth, the new moon takes place only onee in a month; thus the year has always
been of twelve months,

This ias been mentioned io refite the practice of masf {v. 37) whereby the -
pagan Arabs increased the munber of the pwmths of a year to 13 or 14 to enable
them to interpoge in the caiendar the forbidden month which had bean made lawful
by them. (For fuller explanation see E.N. 37).

35 “....do not wrong vourselves ....": “Do not let po waste the good
things C(or which fighting has been made uvnlawful during these months by. creating
disorder in them that will uitimately be hannful to you also”. The four forbidden -
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months are . . . Zi-Q'adah, Zi-Hajjah and Muhartam for Haj and Rajab for
' Linrad,

6. That is, “If the mushriks do no desist from fighting during these
montis, you should also fight them and present a united front against them, just as
they, put up a united front against you”. This verse has been explained by v. 194

of Af-Bagarsf,
37. The pagan Arabs practised o~ (Z8sH) In two ways, Whenever it snited

thein, they wonld deciare a prohibited mogth to be &n ordinary monih in which
fighting, robbery and murder in retaliation wers lewfu! for themn. Then they would
declare an ordinary month to be a prohibited month instead of this month in order
te make up for the deficiency caused in the number of the prohibited months,

| The other way of nasf was the addition of a'month in ordar 0 harmonize
the Munar with the solar vear so that the Haf should always fall in the same scason
and they should be saved from the botheration and inconvenicnces that are
expeiienced by its observance according o the lunar year. In this way Hai was
observed for 36 years on dates other than the actual dates. Then in the thirty
scventh year it was again observed on the Sth and 10th of Zil-Hajjah, as they
should  bave actally fallen according to the hunay calendar. It so happened that on
the occasion when the Holy Prophet performed Hziis-twi- Widd ‘s (his Last Haj).
these dates by rotation coincided with the actual dates of g/ according to the
lunar calendar. So he declared during the course of his histaric Address at ‘ Arafat:
“This year the dates of Hafhave again occurred exactly at their natural and proper
tine after a long period of circulation.” Accordingly, since that ‘Last Ha/' of
AH 9, it is being observed up to this day according io the correct dates of the
lunar year. '

By paking sasfuntawful and forbidding it, the Law deciared that'the. two
objects for which it was practised were also sinful. Firse, they not only made
lawful what Allah had made wnlawful but also tried 10 practise deception on Allah
by the seeming observance of the Law, As regards the second object of making
the season of Haffixed permanently according to the solar calendar, this too, was
In  fagl the worst kind of rebellion against the Divine Law, although it appeared to
be a hanmless thing done for public good. But it defeated the very abject of the
Pivine Law which prescribed the lunar calendar insicad of the solae calendar for
the observance of obligatory duties. Allah did this to ensure many good things for
the Muslims, one of which is that His servanis should be so traincd as to obey His
Comnandments a1 all times of the yoar and under all circumstances, For instance,
the month of Ramadin circulates amomg all the seasons of the year and the
Muslims get used to obeying His Commandmenis whether it be summer or winter,
dry or rainy season, This gives them that excellent moral trainitg which 1s the real
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object of all the obligatory dutics imposed by the Divine Law. Likewise, the dates
of Hayaccording to the lanar calendar, fall during different seasons: therefore the
servants of Allah have to iravel during all the seasons, favourabie and
unfavourable. Thus they come out successful in the Divine test wnder all the
circumstanced and leam to be steadfast in their obedience.

" It is obvious that such a trajning will stand them in good stead in many
other flelds in which one has fo fight the battle of the Truth.

Now it would have become quite clear why masf was made unlawful and
forbidden. It was designed to fix the season of Hejin order to suit lheir own
cenvenieness though it dafeaiad the Divine purpose of Ha/and of the forbidden
. months. It rmeant that they had zebelied against Allah snd beecme indspendent of
Him,; this is fuwfr. Besides this, Islam is & universal religion and for all human
beings. It 1s obvious that the periods of fasting and performing Haf cannot satisfy
all if they be fixed in accordence with the months of the solar yeat. For if they arc
perfonned in fixed months aceording to the solar year, the ons and the same
month will not equally suit all for the simple reason that it will fall during the sams -
seasons in diffecent places—sutnmer or winier or very hnt or very cald or rainy or
dry or harvesting or sowing—year after year.

In this connection it may also be kKapt in view that the proclamarion abowt
the prohibition of “nas/* was made on the occaslon of Hzfin A H, 9 and next
year,the A/ was performed on right dates which were In accordance with the

lunar year. Since that time Hafls being performed according to exact dates.

32, From hete begins the discourse (vv. 3_8—72} which was sent down af,
the tme when the Holy Prophet was cngaged in making preparations for the
Campaign to Tabuk.

3¢, “.... you should know that the goods ... Hereafter” may imply 1wa
meanings. First: "When you will find that the life in the Hereafter is eternal and
sea that the good things and the provisions of enjoyment are countless, you will
realize that the poiential and the achoal enjeyments of the temporary life of this
watld were nothing as compared with the blessings of that great Kingdom. At that
time you will regret why you deprived yourselves of this everlasting happiness and
bliss- for the sake of the little—very little—sort-lived enjoyinems of the mortal life
-of this world.” S-ecmd “The goods of this worldly life are of no value in the
Hereatter, howsoever abundant they might be. You shall have to give up ¢ach and
‘everything as soon as you breathe your last, for nothing of this world can go with
yoir to the Next World. Of course, you will get credit for what you sacrificed for
the pleasure and love of Allah, and love of Islam.”
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40. A geoeral ne.of the Islamic condyet has been depived from, “If yon
<. chestisement.” When the Muslims are commanded to 20 to Jihid by a public
proclamation from their leader, it becomes an cbligatary duty for those who are
called upon ta do Jihéd, whether they belong to any particular group or reglon. So
much so that the Faith of those who do not go for Jidd without & genuine excuse
becomes doubtful. But even in casss where the Muslims are called upen to go
forth for J#dd and there is no command for the compulsory enrolment of every
able-bodied Muslim of a particular group or reglon, it is a religlous duty (though
not coligatery), and it shall be considered to have been perforined even if only
sorne Muslims go forth for it.

41. That is, “Allah's work does not depend on you and will be
- accomplished only if you do it, It is Allah's grace and beunty . that He is affording
you the golden opportunity of serving the canse of His Way. Therefore if yon miss
this opportunity because of any foolish asswmption, Allah will raise another people
and bestow on them the opportumity and capability of doing His work, and you
will be losers”,

42. This refers to the occasion when the dishelicvers had decided to
assassinate the Holy Prophet, and the very night fixed for his assassination he had
left Makkah for Al-Madinah, By thit time most of the Muslims had migrated to
Al-Madinah in twos and threes and only a few helpless ones had remained behind
in Makkah, As he -wes.sure that he would be pursuad, he took only Hadrat Abi
Bakr with hin and went southiward instead of following the northern toute to Al-
Madinah and remained hidden in the Thaur Cave for three days, In the meantime
the blood thirsty snemies had begun to make a thorough search for him all around
Makkah and some of them teached the very mouth of the Cave where he Wi5
hidden. On this critical occasion Hadrat Abii Bakr naturally felt alarmed lest they
should peep into the Cave, and sec them. But the Holy Prophet remained as calm
a5 before and reassured his Companion, saying, “Be not distréssed: indeed Allah
is with us.” - '

43. The words ".... whether you are light or heavy ..." have n very
cormiprenensive meamng: “When it is enjoined to march forth for Jifwd, you (must
go forth anyhow, whether you like it or not: whether you are in a state of
prospetity or indigence: whether you are well-equipped or ill-equipped: whether
e circumstances arc favourable or adverse: whether you are young and healthy
or old and weak.”

44. They felt the joumney to Tabfik to be hard because they had to fight
with the army of the grna:anq powerfl Roman Empive; I:mc.uu.-:_e they had to

{Coned. on p. 200
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If a good thing comes to you, it grieves them: but if a disaster
befalls you, they turn away rejoicing and saying, “It is good that we
ook our precautionary measures beforehand to set our affairs aright.”

30-51

52y to them, “Nothing (good or bad) can befall us except that which |

Allah has destined for us: Allah is our Guardian and the Belicvers
should put their trust in Him alone. "% -

Say to them, “What can be the thing you await for us other than
one of the-two best things?™” But what we await for vou is whether

Allah, Himself joflicts His chastisetnent on you or at our hands; well,

now await, and we, too await with you™,

Say.  “You tnay expend  your possessions  willingly or
unwillingly: ™ they shall not be accepted in any case, because you are a
wicked people.” The reason wiy their expendings shali not be accepted
15 no other than that they have not believed in Allah and His
Messenger: and they come to offer their Sg/3t but reluctantly, and they
expend in the Way of Allah with unwilling hearts, So iet not their great
wealth and the large number of their chiidren delude you: for Allah
wills to chastise them by means of thess very things in this worldly
life™ ang that they would die in a state of un clief. o

They swear by Allsh that they are Relievers like you, whereas
they are net at all of you. In fact, they are people who are afraid of
you: if they could find a place of refuge or a cave or a hiding place to
hide therein, they would run in frantlc haste to take refuge in it *

O Prophet, there are some among them who find faulf with you
concerning the distribution of Sedagdr (Zakst coilections); if something
i5 given to them thereof, they are well pleased and if they are not given
anything thereof they become angry.” Would that they were content™
with what Allah and His Messenger had given them and would say,
“Allah suffices us: He will provide for us in abundance out of His own
h:::umy.“ and His Messenger will also be kindly disposed towards ys,
Indeed we look to Atlah alone.”®™ As a matter of fact, Zakgt collections

52

53-55

- 36-57

SB8-60

are only for the needy™ and the indigent,™ and for those who are -

employed to collect them®™ and for those whose hearts are (o be won

aver™ and for the ransoming of slaves® and for helping the debtors™

and for the way of Allah® and for the hospitality of the wayfarers,*



200 The Meaping of the Qur’dn

This 15 an nhhgatnry duty from Allah: and Allah is .ﬂs.ll Knowing, All-
Wlse:

. Caontd. fram p. 15'7}

journey in the scorching heat of the summer season of the desert: because thers
was a famine I the countty and the new hervest on which they had pinned
their hopes, was ready for reaping.

45. Allah did not approve of the exemption which the Holy Propher had
granted to the hypocrites who had put forward lame excuses. Though he knew it
well that they were inventing false excuses, he gave them leave to stay behind
because of his inherent kindness. But Allah warned hirn that such a leniency was
not well placed as he gave them an opportunity of hiding their hypocrisy. Had
. they remained behind withour getiing 2n exemption, the fals: profession of their
faith would have been exposed.

46, This verse shows clearly that the conflict between Isiam and fufFis
the criterion to distmguish between a trae Believer and a hypocrite. The ane who
supports Islam in this conftict with the whole of his heart and expends all of his -
encrgies and resources in order to make it viceorions and does not hesitate in the
least to make any secrifices for this purpose, is a trug Believer. On the contrary,
the one who hegitates to suppert Islam in this conflict and refrains from making
sacrifices in its Way, when he confronts the threat of the victory of Aufr, 15 a
hypocrite, for such ari sttitude is itself a proof of the fact that there 15 no faith in
hig heart.

47, Allah heid them back for He did not like that they shnuldjnm Jihad
unwillingly without eny sincere intention for it. As they had no mind to make
sacrifices to cxalt the ceuse of Isiam, and, therefore, would have taken part in it
half-heartediy to escape the tavnts of the Mughms or o create mischief, this would
have resulted in a greater evil, as has been stated expilcitly it the next verse {d48),

48. Some of the hypoerites, who were requesting the Holy Prophet to give
thern leave to stay behind on one pretext or the other, were so impudent that thay
were inventing excuses of a religious or moral nature for refraining from jihid in
the Way of Allzh, One of these was Jad-bin-Qais, who, accerding to traditions
came 0 the Holy Prophet and said. “T am a lover of beauty and my people know
that Iam very weak in regard to woymen: therefore I am afraid to go forth lest the
beauty of the Roman women should beguile me into sin. Therefore ®.... do not

SXpOSE e Lo temptations, "

| 49, Though ' they wanted cxemption, they had already falln a prey to the
temptations of telling lies, of double dealings and hypocrisy. They deloded
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themselves that they would be considered pious people, if they would put forward
the fear of temptations to avoid Jifdd, when, in fact, they had already fallen into
the greatest possible temptation of refraining from Ji#4d in the conflict between
Islam and kuf.

50. That is,. “Such a show of piety has not taken them away from Hell:
nay, on-the other hand, the same thing has caused them to be entangled in the
¢lutches of Hell, "

51. In this pessage a demarcation has bean made barwesn the attitndes of
a man of the world and of a man of God. Whatever-the man of the world does, he
does it to please his own self. He exults if he artains some warldly ends but feels
~utterly deiected if he fails to attain them. Desides, he depends entirely on his
material resources for his success and fesls encouraged if theee are faw:-u:al:-le bt
loses heart if these are unfavorable.

In conirast to the man of the world, whatever the man of God does, he
does it to please Him and trusts it Him and not in his own powers nor in material
resources. Therefore he is neither exultant over his suceess in the cause of Allah
not loses heart by fallure, for he belisves that it is the Will of God that is working
in both the casey. Therefore he is neither disheartened by disasters nor is filled
with conceit by successes. This 1x because he believes thar both prosperity and
adversity are from Allah and are siothing but w tisl from Him. Therefore his only
worry is to do his best to come out successial in His tast. Besides, a5 there are no
worldly ¢nds before him, he does not measure B success or fmlure by the
achisvement or fajhare of his ends. On the other hand, the anly object before him
is to sacrifice his life and weslth in the Way of Allah, and he measures the success
or fajlure of his efforts by the standard he achieves in the performance of this
duty. Therefors If he 15 satisfled that he has done his best to perform this duty, he
believes that he has come owt successful by the grace of God, though he might not
have been able to accomplish anything from the worldly point of view; for he
believes that his Allah in Whose cause he has expended his life and wealth will not
let go waste the reward of his efforts. 4s he does not depend on the material
rejources only, he is neither grieved if they are unfavourable, nor feels exultant
when these are fzvourabla. His entire trust is in God Who is the controller of all
the resources; therefore he goes on deing his duty cven under the most
unfavourable cirenmatances with the same courage and perseverance that is shown
by the woridly people infavourable circurnstances alone. That 1s why Allsh asked
the Holy Prophet to say to the hypocrites, “There id a basic diffsrence betwesn
vou and wus in ragard to the conduct of affairs. We believe that both the good and -
the bad are from Allah: therefore the apparent result does not make us happy or
sad. Moreover, we depend on Alleh in cur affairs and you depend on material
resources: 5o we are content and happy in all circumstances.™
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52. This is the answer to those who, a5 usual, were not taidng any part it
the conflict between Islam snd Awfr but were very "wisely” watching it from a
distance to see whether the Holy Prophet and his Companions would retum
victorious from Tabik or would be totally destroyed by the powerful Roman
ammy. They were told that either of the two results they were awaiting, wouid be
good for the Muslims. For it was obvious that it would be & Zood thing if they won
victery, But even if they were killed in the Way of Allah, it would be a SUCCEEY
from their point of view, though zot in the sight of the world, as the Muslims’
standard of measurement is differant from that of the hypocrites and the like. A
Believer considers it his success if he sacrifices his life and wealth in the Way of
Allah, irrespective of whether he succeeds in CONUETING some countTy or in
establishing & govetnment or not. According to him the ctiterion of success or
failure is whether he has extended or not all the powers of his body and soul, his
liead and his heart to slevate the Wand of Alleh, though from the worldly point of
view the resnlt of his fforts might be nathing at all.

53, V. 33 is a sharp retont to those hypocrites who desired ¢xemption
from Jfifdd but, at the same tme, wanted to make some monetary contributions in
order to avoid the exposure of their hypocrisy, They said, “Plegse grant us leavse
from military service because we are unable to do this, but we are ready w0 make
Inanetary contributions towards it.” To this Allah retorted, saying, “Whatever you
may contribute, it shall not be accepted”.

34. “Allah wills to chastise them by means of these things in this world",
because of their great love for their children and wealth as these misled them to
adopt the hypocritical attitude which, in turn, degraded them 1n  the Muslim
society. Conscquently, in the Islamic System they would lose the respect, the
reputationn  and the prestige they enjoyed in the pre-lstamic soctety. Omn the
contrary, cven the Muslim slaves and the sons of slaves, the farmers and the
shepherds, who proved the sincerity of their Faith would win honour in the new
system, and the big hereditary chiefs, who refrained from this because of their
love of the world, would losc thelr fame, honour and prestige.

In order to illustrate the above wo cite an ineldent that happencd during
the Caliphate of Hadrat “Umar. Once some big chicfs of the Quraish including
Suhail-Din-*Amr  and Harith-bin-Hisham, went to sez Caliph ‘Umar and took their
seats neat him, Soon after this some humble people from among the Mulidjirin and
the Ansir came there, The Caliph asked these chiefs to make room for them, and
seated these humble people near his own seat, This went on for some time il
these chiefs reached the remotest corner in the assembly. When they came out,
Harith-bin-Hisham said to his companions, *You have noticed what a hemiliating
freatment has been meted out to us todayl” Suhail-bin-"Amr replied, “It is no fauls
of ‘Umar but it is our own fault. When we were invited to islam, we torned AWaY
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fram it, but these bumble people accepted it and made sacrifices for it.” Ther both
of them returned to the meeting and sald “Today we have noticed your reament
and we feel that it 15 all due to our own shosteomings, but tll us If there 15 2 way
for us to make atonements for our past fallures”. The Caliph did not make any
reply but mersly painted towards the Roman territory, which meant that the only
way of regaining their presdge was to expend their lives and wealths in doing
Jilnid there.

55, “They would die. in a state of unbelief” because of their hypocrisy,
which would not let them attain sincere Faith till they die. Thus atter ruining their
moral and spiritual lives in this world, they would leave it in the state of unbehict,
which will ruin their lives in the Hereafter in a far worse way.

. 56, This was the condition of the hypoerites of Al-Madinah, the majority
of whom were rich and old. We find from a list of the hypocrites, cited by Ibn
Kathir in A-Badivah-wan-Nibéyah, that only cne of them was young and none
was poor, These people had large properties and flourishing businesses in Al-
Madinah, They were worldly-wise and their wide experience had taught them
expediency, but their sense of salf- interest had put them into a dilemma. When
islam reached Al-Madinah and & large majority of the population embraced it
sincerely and enthusiastically, they found themselves in & very perplexing
situation, They could not teject it outright for the majority of thelr own people,
nay, their own sons and daughters, were filled with enthusiasm for Islam, If they
had remained unbelicvers, they would have lost their high posidon, thelr prestige
and teputation and run the risk of a rebellion by the Muslims of their own
household. On the other hand, if they sincerely embraced Islam, they would incur
the danger of war, not only with the whole of Arabia but also with the adjoining
nations and empires. Above all, self-interest had so blinded themn that, in resolving
the dilemma, they would not consider the problem from the point of view of truth
and righteousness which by themselves are worthy of every sacrifice. Therefore
they decided that the best thing for thetn was to profess Islam curwardly in order
10 make their positions, properties and businesses secure, but to adopt 2
hypocritical attitade towards it so that thgy might be ablc to avoid the losses and
perils inherent in the sincere acceptanee of Islam.

This verse {57) depicts the dilemma of the hypocrites, as if to say, “In
renlity these people ate not Muslims, though they swear that they are Muslims like
you, they profess Islam simply becsuse they are afraid of losses they might Ineur,
if they reject it outright. Then they dare not stay at Al-Madinah as non-Muslims .
for they would loge the bigh positions they enjoyed and might even have to cut off
their connectlon with thelr wives and children; and if they decided w0 emigrate
from Al-Madinah, they would have to abandon their proparties and business. But
they are nat prepared for these sacrifices for they have no sincere attachment even
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w  &ufr. Therefore they are compelled against their beliefs by the force of
circumstances to remaln in Al-Madinah: they offer their Swidr but regard this as
forced labour: they pay the Zakdr dues bui as a penalty, for they are in their heart
of hearts averse to these things. To add to their ‘calamitics® they are asked every
now and then to make sacrifices of their Hves and their wealth and to go forth- for
Jihad and to fight with one enemy or the other. They are yo much afraid of these
‘calamities’ that, In order to escape fron: them, they wounid mn in frantic hasie to
take refuge in auy fhiole, if they hoped that & would provide imimunity against these
'chlamities’ . " '

37. The people referred to were e hypocrites, who feit depressed on
every occasion of the distribution of the Zakircollections, for they thought that
they were not being given their due share. Then they would taunt the Holy Prophet
with making unfair distributions. This liappened when the payment of Zakdrwas
made an obligatory duty on all thosé Muslims whose possessions exceeded the
prescribed limits, They were required to contribute from thejr agriculturaj
products, animals, commercial commedities, minerals dug out of mines and the
gold and siiver they possessed, at different rates, varying from 2 4% to 20%, and

. all these were collected and spent in‘a sysiematic way from s central placa.

As a result of this so much wealth flowed into the hands of 2 single
person, the  Holy Prophet, that it had o parallel in the whole teritory of Arabla.
Naturally the materialists looked at jiese things with greedy eyes and wanted to
grab as much as possible out of this wealth. But their greed could not be satisfied,
for the Holy Prophet, who had made the use of Zakst Fund unlawfu! for his own
person and for his own relatives, could not be expected to pive anything out of it
to anyonc who did not deserve it, It is thus obvious that they found faulr with the
Holy Prophet not bocauss he was unfair in the distribution of the Zakgs collections
but becavse he did not allow the hypocrites o grab antything from these without
any right to them. They, however, very cunsiingly hid their real grievance, and
accused the Holy Prophet of showing partiality and injustice in the distdbution of
the Zakit collections, ~

38, That is, 1t would have. Heen much better for thern if they had been
content with their share of the spoils which the Holy Prophet gave them and what
they camed by the grace of Allah and with the prosperity Allah had bestowad on
ther. '

53. It would have been good for them to adopt this attitude: *Allsh
suffices us....bounty,” for they ought 1o have known that they would recetve their
duc shares besides tho Zekds collections out of the wealth that would come to the
State treasury, just as they were receiving their shates previously .
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60, "We laok to Allah alone”™ means “We give our atention to Allah and
Bis grace and not t  the world and its worthless riches and we desire 1o do His
Will: we direct our expectations and hopes to Him and we are content with what
He bestows on us.”

61. According to the Arabic usage ¢ i { fingard: the ncedy) are all those

people who depend on others for the necessities of life. The Arabic word fogar
is & general word for all those who are needy because of some physical defects, or
old age, or temporarily, and can become self-supporting if they are helped. £.4. |
orphans, widows, the unemployed, ete., &te.

62. According to the Arablc usagecs<'ww (fiasdkia) are those iﬂdigzni;

people who are in greater distress than the needy people usually are. The Holy
Prophet especially enjolned the Muslims io help such people as are nnable to find
the necessary means to satisfly thelr wamts and are in very graitened
circumstances, but are so self-respecting that they would not bey for anything ner
would others judge from their cutward appearance that they wers deserving
people, According to a Traditlon “Mivkir 18 one who cannot make both ends
meet, thoungh his appearance does not show that he needs help nor does he beg for
halp.” In short, he Is a self-respeciing man who has become needy.

§3. . .who are employed to collect them....” are those who collect
Zakit dues, supervise the collactions amd keep accounts, and help in their
~ distribusion, irespective of the fact whether or not they are needy or indigent;
their remmunerations shall be paid ocut of the Zgkat Punds. In this connectjon it
. should be mnowed well that the Holy Prophet had declared the Zak#t Punds to be '
-unlawfal for himself and for the members of his own family {Bani Hashim).
aAccordingly, he never received any remuneration for collecting or distributing
Faide Funds. As regards the other members of Bani Hashirn, they were allowed to
do thit service without receiving any rennmeration, but otharwise it is unlawful for
them. On the contrary, the payment of the Zak#t ducs was obligatory on Bam
Hiashim if their possessions warranted this under the prescribed limits, but ondear
1o circumstances whatsoever were they allowed to accapt anything out of zaka!
collected from others, '

There is, however, a difference of opinion as to whether they shodld
. accept- anything out of the collections made from their own family or not. Imam
Abd Yusuf opines that they are allowed to accept these whem they are needy or
poor ur wayfarers, but the majarity of the Jurists regard this also unlawiul.

fContd. on p. 208



206 The Meaning of the Qur'in
GHRC A0 AT WA ";d W35 ol Sa¥
15;‘3';; KTabl ¢ ;ﬂ;:@m 32T
G T S B GAA S &) 348 O AST s
G35t s \e 228 T AT EE a0 @ Ll
ERAA ’”-“';E”F;gﬁw”“ il o ?f’.&an
ST EHR AR S E T RS I T
Mﬂlﬁu ant s bl Q52 S "*'E?MJJ’E'J
- J&ful FUal G5 255855 e y@u” 543
M@Wﬁv ""Ft’a.a;& e B3 2L
o _9;;3’# & S s KL g5 C U 3 g b Casl)
il 24 Giagd 3 RS P s hg
p* @,w*ﬁ’“”’mr;%ﬂ'wwhl o3
el 0 T s QI 20 5 2 s
B, | ”’"’-’*"Lbf § I AT 58 K, BT iw
5 285 K05 e cgli ek 2 AW e AT
BT G § SO GBE SB35 gl s
23 2L5 Gs & ﬁftﬁﬁiﬂl‘ JT@C);L-'J aJsls

Fo LI )

e B ynde
w JU‘WW‘J’HJ!}H}#J;JJJEJ?')J

?{;’3‘” B’UQ s}#l!sa-*t M‘ -‘g wa ;’. 5 ,pp ,nf

T

22



At-Tavbah 207

There are some among them who injure the -Prophet and
say,“This man readily believes whatever he hears.”® Say, "It is good
for you that he js so:'" He believes in Allah and puts his trust in the
betievers’' and is a blessing for those who are true belicvers among
you. As regards those who injure the Messenger of Allah, there is a
painful chastisement for them.”

These people swear by Allah before you in order to please you,
though Allah and His Messenger have a greater right that they should
try to please them if they are trus believers. Do they not know that
whoso opposes Allah and His Messenger shall have the Fire of Hell for
him wherein he shal]l abide for ever? This is a great ignominy.

The hypocrites dread lest s sdnah should be sent down to
Muslims revealing to them what is in their hearts.”> O Prophet, say to
them, “Go on mocking, Allah will surely bring to light the very thing
vou are dreading.” If yvou question them (“What were you talkang
about?™), they will promptly answer, “We were merely jesting and
making merry.”’” Ask them, “What, then! were you mocking at Allah
and His Revelations and His Messenger? Do not invent excuses now,
‘you have indeed denied the truth after you had professed belief in it.
Even if We pardon some of you, We will surely chastise others of you,

for they are the puilty ones”,™

The hypocrites, both men and women, are all of a kind: they
enjoin what 18 evil and forbid what is good and withhold their hands
from doing gﬂud.“ They forgot Allal: then Allah also forgot them;
indeced the hypocrites are the evil-doers. Allah has promised the
hypecrites, both men and women, as well ag the disbelievers the fire of
Hell, wherein they shall abide for ever: that is the proper place for

themm; for the curse of Allah is upon them and theirs is the lasting .

tormient.—You are behaving’® just like those who went before you: they
had more power than you, and pessessed greater riches and had more
children than you: they had enjoyed their portion of the good things of
the worldly life and you, toa, have enjoyad your portion of the good
things like them: you are also epgaged in idle discussions like the
discussions they held. Consequently in the end everything they did.
proved vain in  this world and shall be vain in the Next Werld: surely
they are the people who are the losers. Has not” the slory reached

61

62-63

6d-66

G7-70
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them of those who had gone before them—the people of Noaly, tribes of
‘Ad and Thamld, the people of Abraham and the inhabitants of Midian
and of the overturned cities™? Their Messengers came to them with
clear signs; then it was not Allah Who would wrong them, but they
wronged their own selves.”” |

Contd, from p. 2057

&4, A portion of Zaksr Funds may also be given to win over to Iglam
those who might be engaged in anti-Islamic actvities ot t those in the camp of the
wnbelievers who might be brought 1o help the Muslims or to those newly eonverted
Mushms. who might be inclined to revert o Aufr if no monetary help was
extended ito them. Itis permissible to award pensions to them or glve them lump
‘ums of money to make them helpers of Isiam or submissive to it or ar least o
reider them into harmless enemiss. A portion of the spoils or other incomes may
be spent on them and, if nead be, &lso & portion of Zaksr Funds, In such cases, the
condition of being needy or indigent or on a journey etc., is also waived; nay,
they might be even rich people or chiefs who are otherwise not eligible for -
anything from Zakdr Funds.

All are agreed that during the time of the Holy Prophet pensions and gifts
were ghven under the head of ‘winning over peaple’, but there is a differencea of
opinion whether this head of expendimire was abolished or not after his death.
Imam Abli Hanifah and his followers are of the opinion that it was abolished .
during the Caliphats of Hadrat ‘Umar, and ‘now 1t is not lawfal to spend anything
under this head’, Tmam Shafi'! is of ihe opinion that something may be given to
sinful Muslims under this head from Zaidr Funds but not to unbelicvers, while
other Jurists are of the opinion that expenses under this head are lawful even now,
if a need artses for them,

The Hamafis base their opinion on an incident that happened after the
death of the Holy Prophet, ‘Uyainah bin Hisan and Agra’a bin Habis came to
Hudrat AbD Bakr and. asked him to allot to them a certain piece of land. So he
gave them a written order for this. They iook it to some other highly placed
Companions for further confinmation and some of thern endorsed this order. But
when  they ook it (0 Hadrat "Umar, he tore the paper into picces before their very
eyes, saying, “Itis trug that the Holy Prophet used to give something to wiz.over
your hearts because Islam was weak at that time, but now Allah has made Islam so
strong that it does not stand mn need of people like you,"” At this they weni o .
Hadrat Abu Bakr and complained to him abeut it aod taunted him, saving, “Are -
you the Caliph or ‘Umar?” But he ok no notice of this nor did any of the
Companions differ with Hadrat “Umar's opinion. The Hanafis conclude from this
incident that when the number and pawer of Muslims increased by the prace of
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Ailah and they no longer stood in peed of any support from such people, the
reason for which expenses vnder this head were pemniued in the firse instance
temained no longer there. Therefore the Companions unanimovsly abolished
expenditure under this head. '

Imam Shafi‘i says that there is nothing to prove that the Holy Prophet ever
spent anything out of Zaka Funds under this head. All the incidents mentioned in
the iradions shaw that whatever he spent for the purpose of winning over hearts
to Islam, was spent out of the spotls of war and not out of Zgkit funds.

In my opinion there is nothing to show that the expenses for winning over
hearts have becn made unlawful for sver up to the Last Day, There is no doubt
that the action waken by Hadrat ‘ITmar was absohuely right, for if and when the
Islemic State does not consider it necespary to spend anyrhing wmder this head,
Islam does not make it obligatory tr spend something for “winning hearts®. On the
other hand, if nesd for this arises at any time, 1t is anthorized to ineur expenses
under thiz head for Allah has kept a provision for this, Hadrar "Umzr and the other
Companions agreed only on this that there was no need to give anything for this
purpose at that time because the circumstances did not warrant it. But there is no
reason to conclude from this that the Companions disallowed for ever the EXpenses
that were permitted by the Qur'an under certain circumstances for the pood of
Islam. '

As regards the opinion of ndm Shafil, it appears to be correct in so far
as 1t s not lawful to spend anything wnder this head out of Zakst Funds, i these
expenses can be et out of other funds. Bot if it is necessitated that something
should be spent under this head out of Zakdr Funds, there is mo reason whya -
differentiation should be made in this regard between sinful Muslims and
unbelievers. For the Qut'an has not allocated the share because of the faith of the
prospective recipients but because Islam required vo win their hearts for its own
good and because this could not be achieved except by giving them a portion of
wealth. Therefore the Qur'an allows the Amifrof the Believers to spend a part of
the Zakdt Funds to achieve this end, if, when and where the required conditions
exist. The fact that the Hely Prophet did not spend sirything from the Zakss Funds
on unbelievers for this purpose does not mean that it is vnlawfyl to do 50, forhe
did not spend from this fund becanse there was enough money in ather funds for
this purpose. Had it been unlawful to spend anything from Zeddr Funds on
unbelievers, he would have explicitly forbidden it.

63. A portion of Zakdt Funds may be spent for the ransoming of slaves in
w0 ways. First, help may be given to & slave for the payment of the ransom
. money, i he enters into an agreement with his master thae he will sct him frae, if
the slave pays him a certain amount of money. The second way s thai the Tslamic
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governinent may itself pay the price of his freedom and set him at liberty. There is
a consensus of opinion about the first wdy, but there {s difference of opinion about
the second way. Hadrat ‘Al, Sa‘id bin Jubair, Laith Thauti, Tbrahim Nakh'i,
Sha'abi; and Muharnmad bin Sivin, Hanafis and Shafi'is consider this as unlawiul
while Ihn ‘Abbas, Hasan Basri, Malik, Ahmad and Abt Thaur consider this as
lawiul E]';‘pﬂﬂdltlll‘ﬂ from: this Pund.

6%. Help mey be given out of Zakdr Funds to such debtors as would be
reduced to a state of poverty, if they paid off ail their debts out of their awn
possessions, irtespective of the fact whether they are earning any money or not,
whether they are indigent in the geperal sense or well off, According o some
Jurists, the only exceptions to this are those debtors who are spendihrifts or
mvolve themselves in debis by spending money on wicked deeds. Help may be
given o them only if and when they repent.

67. “The Way of Allah" is & general term which implies all those good
wortks which piease Allah, That is why some Jurists are of the opinion that Zakd
Funds may be spent on every kiod of good work. But the fact is, and the majortty
of the earliest Muslim scholars have opined, that here the “Way of Allah® stands
for Jihdd in the Way of Allah, that is, the struggle to eradicate the systems based
on Kufr and to establish the Isiamic system in their stead. Therefore the Zakar
Fund may be utilised to meet the expenses of the jouneys the people make, or for
procuring means of conveyance, equipment, weapons and other articles needed for
Jidd, irrespective of the fact whether they are so well off or not as to need any
help for personal requirements, Likewise help of a temporary of permanent haturs
may also be given to those people wha devole the whole of their time and
energics, ternporarily or permanently, for this work,

1t shouid also be noted that there has arisen a misunderstanding regarding
the “Way of Allah,” for the eatly scholars usually use for Jitdd the Arahic word

as oy (hszval) which is synonymous with “tight”. They, therefaore, are of the

opinton that Zeéat Pond rmay only be used for the purpose of fighting. But Jiftéd in
the Way of Allah is » noueh mors comprehensive term than mere fighting in the
Way of Allah, Jifbid spplies io ali those efforts thas are made to degrade the word
~of Aufr and to exalt the Word of Allah and to establish the Islamic System of life,
whether by propagating the Message of Allah in tl:u: initial stage or by fighting in
the final stape of the struggle.

68, Help from Zxkat Fund may be given to 2 wayfarer on a Jourmey even
though he might be quite well off at home.

Some of the Jurists are of the opinion that according to this verse only that
wayfarer who does not undertake & journey for & sinful purpose may be helped out
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of ZakA! Punds. But po such condition has been laid down in the Q’ur fin or the
Hadith to this effect. Besides this, we leam from the fundarmental principles of -
Islam that the sine of a needy person would in no way prevent us from hslping
tim. As a matter of facl such a help may prove very useful in reforming sinful and
depraved persons. For If they get & support in the dme of need, it Ay reasonably
be expected that they would turn towards purifying their souls.

&Y. This was one of the chargas which the hypocrites levelled against the
Haly Prophet. As he used to lisien to everyone and let him say freely whatever he
had to say, they would find fault with him, saying, “He is a credulous DersoI.
Everyone can approach himn freely and may say whatever he plaases, and he
readily believes whatever he hears!” Though it was a good thing that he heard
everyone, the hypocrites intentionally spread it as a vice, so that the poor and
humble Muslims should be kept “away from coming near the Holy Prophat. The
hypocrites did not Hke that these true Believers should inform the Holy Prophet
about their plots. mischiefs and hostile talks. They resented it very much that the
Huoly Prophet listsned to and believed in the talk of these Irnble people against
such “respectabie” people as they,

70. The apswer to this charge implies two things. First, *Though the
Prophet listens to everything, he attends only to that which is good and is for the
welfare of the Community, for he is not the one who would listen o or encourage
mischizvous things.” Secondly, “It is good for :.ruum:iv:s that he listens patiently
to everyone; otherwise he would mot have allowed you to put forward lame
cxcuses for your negligence from the struggle in the Way of Allah. Had he po.
been forbearing, he would not have paid attention wo your false professions of faith
and hypocrtical expressions of good wishes for Islam, but would have taken you
ty task for your mischiefs and made it difficult for you ta live at Al-Madinah. It is
thus obvious that it is good for you that he listens to svaryone. "

71. That is, "You are wrong that he lisiens to everyona. He puts his trust
otily 10 the true Believers. Accordingly, he believed only in those things about you
that were conveyed to him by poed and trustworthy people, who were neither Liars
nor tale-bearars. Therefore, whatever th:y said about you was true and shoukd
" have been taken as true.”

72. The hypocrite:s were afraid that their secret plans would be disclosed
in the Qur'an to their great discomfiture. Though they did not believe that the,
Holy Prophet was a Messenger of Allah, they were convinced from their
experience of the last nine years or so that he possessed some superatural powers -
by which he learnt their hidden secrets, and revealed ihese through the l}ur an
(wh.lch according to them was written by himself).

fContd oo p. 214
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As regards the tru¢ Believers, men and women, they are all 71-72,

corwrades to one another: they enjoin what is good and forbid what is
evil; they establish Saflsr pay Zzfat dues, and cbey Ailah and Hig
Messenger.® It is they upon whom Allah will most surely send His
blessings. Allah is All-Mighty, All Wise. Allah has promised to the
Believers,  both men and women, the Gardens underneath which canals
flow and wherein they will abide for ever: there will be neat and clean
dwelling placas for themt in thesa Gardens of perpetual bliss; and,
above all, they will anjoy Allah’s Pleasure: this is the preat success _

O Prophet,” strive hard against the disbelicvers and the 73-74
hypocrites and be adamant and stern with then1.™ In the end, their
abode shall be Hell, and it is the worst of all abodes. They swear by
Allah that they did not say the thing, when in fact, thery did utter the
word of umbelief, Thus, they were guilty of unbelief after they had
professed Islam: - however, they could not accomplish what they had
intended to do.™ They had no reason to be spiteful except that Allah
and His Messenger had enriched them by His bounty." If even now
thay repent of their misbehaviour, it will be good for their own selves,
but if they do not repent, Allah wili chastise them with a painful
chastisement in this world and in the Hereafter. and thers will be none
ou the earth to protect and help them.

There are some among them, who made this covenant with  75-79
Allah: “If He gives us of His bounty, we will disburse charity and lead
a righteous life.” But when Allah enriched them by His bounty, they
grew niggardly and went back on their covenant, and paid no heed to
it." Ay a consequence of the breach of the covenant they had made
with  Allah and the lies they told, He'set hypocrisy deep in their hearts
that will foliow them till the Day when they shall meet Him. Do these
people not know that Allah knows fully well even their secrets and thair
conspiracies arid that Allah knows fully well all that is hiddan. {He
fully knows those stingy rich people) who find fault with the monetary
sacrifices of those Believers who make willing and voluntary
coutributions generously and scoff at those people who find noihing to
contribute (to the cause of Allah) except what little they contribute
sacrificing - their own needs:® Allah scoffs at those who scoff and there

1s & painiul punishment in store for them.
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Contd, from p.217}

¥3. This refers to the hypocrites who vsed~to make fun of the Holy
Prophet and the true Muslims in their secret meetings when they were making
preparations for the expedidon to Tabik, In this way, they used to discourage
those Muslims wha sincerely and honestly intendad wo go forth for Fhsd We leam
wany things in this connection from the traditions. For instance, in one of thejr
mectings, when the hypocrites were having a gossip, one of them remarked, “I
say! Do you think that the Romans are no better than the Arabs 7 Yoo will see that
m the near futare these “brave® men will be bound with ropes.” Another
responded  to 1his, “What a fun it would be if after this each one of them is [ashed
with a hundred stripes !” Siill another. ridiculing the preparations by the Prophet
for whe expedidon, remarked, “Look at this man, and his preparations | He intends
te go forth to conquer the forts in Syria and the Roman Empire. ”

.74, That is, “Those foolish buffoons, who tske interest in such
conversations and mock even at sericus things because there is nothing serious in
the world for them, may be pardoned. But thars ars others who mock at these
sericus things deliberately with evil intentions, because they consider ihe
Messenger and the Way tavght by him as ridiculous in spite of their profassions of
Paith. As their real object is to discourage the believers from making preparations
for Jilidd, they are criminals and not buffoons: thercfore they shall not 1_:::
pardoned at all.®

75. These are the common characteristics of all hypocrites. All of them
arg interested in evil and nomical o good. If some one underizkes to do an evil
thing, they would dedicate all their sympathies, counsels encouragements
contribntions, good wishes, praises and their approvals io such & one, They would
join hands to accomplish that evil thing and persvade others to take pan. in it and
cncourage the doer in every way. Moreover, they would show in every way their
hearty pleasure if they perceived that that evil thing was progressing satisfactorily.
Dn the other hand, if sormeone nndertakes to do a good thing, they are shocked 1o
hear the very news of it for it pains their hearts: nay, they do not even like that
such a thing should be underiaken at all. Then if they see some one coming
forward to help it, they feel very uncomfortable and try their worst to hinder him
from it and if he does not give it up, they would wish fhat he should fail in it
Then all of them have this common characteristic that they do ndt spend anything
at all for good ends irrespective of the fact whether they be otherwise
parsimonicus or generous. At any rate, their wealth is gither for hoarding or for
evil deeds. Az s waiter of fact, they would spend large swns on evil works
generonsly but would not be williog (o spend a farthing for pood things.”
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76. In the precegding verse, they were being mentloned in the third person,
but here they are being addressed directly in the second person.

1. Again they are being mentioned in the third person.
78. These were the people of Lot.

79, “They wronged themselves” for they were themseives responsible for
their desiruction. Allah had no enmity with them and had no desire to destroy
them. As a matter of fact, they themselves adopicd the way of life that led to
destruction, whereas Ailah had sent His Messengers to them and afforded then
the oppormnities of thinking, wnderstanding and reforming, His Messengers
admonished and wamed them of the consequences of treading wrotig palhs, and
presented very clearly before them the Way that leads to success, and also the
ways that lead to destrmction. But when they did not benefit from the opportunities
- that were offered to them to mend their ways, and persisted in treading the ways
that led to destruction, they inevitably met with the end for which they were
heading. And this horrible end was oot due to Ailah's will to be unjust ta them but
duc to their own evil daings. -

80. The contast between the characteristics of the hypocrites (+. 67 and
of the true Believers (v. 71) clearly shows that the two are entirely different from
¢ach other, in spite of their owviwardly stmilar prefession of faith in Islam and
obedience toit. The difference lies in their morals, conducts, habits, attitudes and
ways of thinking. On the one hand are the hypocrites whose tongues are never
tired of professing faith in Islam, bwt who are void of sincere faith, and whose
whole conduct belies their professions. They are, as it were, Jike botfles whick
have labele of “musk™, but contain cow-dung which may easily be recognized
frotn its appearance and vmpleasant odont. On the other hand are the true
Belicvers, who are like those bottles which contein music which may be tested in
aty way--by its appearance, itt smell and other characteristics—to be musk.

. Likewise, though the outward label of Isiam apparently makes both of them one
cormmunity of Muslims, the real characteristics of the hypocritical Musfims are so
different fioem those of .the ouwe Mushms that they have, in fact, become two .
different commmmitics. The hypocritical Muslims, men and women, form a
separate Corpmunity with those who have similar characteristics. They all are
neglectful of Allah, teke interest in evil things and devistt from all that is good
and never co-operate with tuc Believers and, in short, they are allies to one
another and practically dissoclate themselves from true Belicvers and form a group -
of their own, In cootrsst to them, the true Believers, tnen and wornen, have
practicaily become ane compunity. All of themn take Interast in what is good, and

. abhar what is cvil: they remember Allah day and pight and cannot think of life

[Comtd oo p 218
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Q Prophet, {it wil] all be the same) whether you beg forgiveness
for such people or not; for Ailah wil{ not forgive them even if you beg
forgiveness for them seventy times. This is baceuse they have no belief
i Allah and His Messenger: and Allsh does not show guidance to the
WIONZ-doers.

Those who wers allowed to remain behind, were happy that
they had not gone with Allah's Messenger, and had stayed at home, for
they did not like to do Jih4d in the Way of Allah withitheir possessions
and their persons. They said to the people, “Do not'go forth in this
heat.” Say to them, “The Fire 6f Hell is much hotter than this™: would
that they understood this! Let themn now laugh little and weep much for
the recompense of what they have been earning is such (that they
should weep). Henceforth, if Allah brings you among thetn and any of
them asks  your leave to go forth for Jifidd, say to them plainly, “Now
vou shall never be allowed to go forth with me nor to fight an enemy in
my compatty; as you were pleased 1o stay behind the first time, new
you stay at home with those who stay behind”.

And in future you should never say funeral prayer for anyone
from among them, who dies nor stand at his grave, for they have
denied Al]ah and FHis Messenger and died the while they werse
transgressors.” And let not the abundance of their possessions and
children delude you; for Allah wills only to chastise them by means of
their possessions and children in this world and let their souis depart
while they are still dishelievers,

Whenever a Surah was sent down with the revelation, “Believe
in Allah and go forth far Jifidd with His Messenger”, you might have
perceived that even the capable people from among them began to beg
you to excuse them from Jifidd, saying, “Please leave us behind with
those who-are to stay at home. Those people chose to stay with those
who had remained behind and a seal was set upon their hearts:
theretore they db not understand anything now.™ But the Messenger
and those who: shared his belief did Jihdd with their possessions and
persons: now all the good things are for them only and they alone are
truly successful. Alflah has prepared for them Gardens underneath
which canals- flow wherein tlm;-.r will ahide for ever; this is the great
SUCCESS.

80

B1-83

84-85

86-89
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And many from among the Bedouins™ alse came with their
excuses that they, too, might be ailowed to remain behind: thus stayed
behind those who had made a false compact of Faith with Allah and His
Messenger. In the near future those from among the Bedouins who
adopted the way of unbelief * shall meet with a painful chastisement.

Contd. from p. 24357

withowt. 1he constant remembrance of Allah; they are very generous in spending in
the Way of Allak, and obey Him and His Messenger without any mental
reservations. These conumon characteristics have dissociated them from the
hypocrites and united them in one Commmumnity and made them allies 1o one
arsxther, '

8l. From her: begins the third discourse that was sent down after the
expedition to Tabik.

82. This Command ecnunciated the change of policy towards the
hypocriies. Up to this time, leniency was being shown to themn for two reasens.
First, the Muslims had not as vet become so powerful as to take the risk of an
nteTnal conflict in addition o the one with the external enemies. The other teason
was 1o give encugh respite to those people who were involved in doubts and
sugpicions so that they could get sufficient time for attaining to faith and belief.
But now the time had come for a change of policy, The whole of Arabia had been .
subdued and a bitter conflict with the external enemics was about 10 start.
therefore it was required that these intarnal enemies should be crushed down so
that they should not be able to conspire with the external enemies i stir up any
meernal danger to the Muslims. And now it had became possible to crush them.
As regards the second reason, these hypocrites had been given respite for a period
of nine years to observe, to consider and iest the Right Way, mnd thev could have
availed of it, if they had any good in them, So there was 1w reason why any more
leniency should be shown to them. Therefore, Allah enjoined the Muslins 1o ireat

-the hypocrites on one and the same level with the dishelicvors and start Jifad

against them, and to give up the policy of leniency they had ndopted towards tem
and adopt a firm and stern policy instead. '

In this connection, it should also be aoted that this verse does not enjoin
e Muslims to fight with the hypocrites, It merely racant to end the policy of
leniency that had hitherto been adopted towards them. This verse enjoiacd that
they wete no more to be considered a part and parcel of the Mushim commwanity
nor were they to be allowed to take part in the management of ity affatrs nor
consulted abowt any matter, so that they might not be able 1o spread the poison of
hypocrisy. This changed policy required that the true Believers shonid expese all
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those, who adopted a hvpocritical attitude and conduct and showed in any way rhat.
they were mot sincere allies to Alleh, His Messenger and the true Muslims. Each
and every ane of such hypocrites should be openly criticized and reproved so that
there should remain for them no more place of honour and et in the Muslim
soclety: they should be socially boyeousd and kept away from the consultations of
the Comnunity: thelr evidence in the counts of law should be reganded as
untrustworthy: the doors of offices and positions of rrust should be closad against
themy and they should be held in contempt in the social meetings. In short; every
Mustim thould show by his behaviour to such a one that there was e place of
honoor or respect or trust for a hypocrite in the Muslim society. Besides this, if
atiy one of themm was found to be guilty of treachery, there should b no
connivance at his crime, nor should he be pardoped but apenly tried in a court of
law and should be duly pwushed.

This Command was urgently needed at the time it came. It was obvious
that in order m save the Muslim ,Community from fall and degradation, it was
essential o purge it of all ithe internal dangers to its solidarily, because a
Community, which nourishes hypocrites and fraitors and allows the internal
eueinies 1o Aourish with honour and security, shall inevitably be doomed to mora)
depgradation and ultimate destruction. Hypocrisy is a plague and a hypocrite is the
rat that carmes and spreads its gemms. Therefore to allow him the freeddém of
movement in the society s to expose the whole population to the danger of
hypocrisy, Likewise, to give & place of honour and presiige to a hiypoerite is to
encourage 1nuny others in hypocrisy and treachery, for this shows that it is not
sincerity, true faith and its welfare that count in it, One may flourish and prosper
in it even if one verbally professes to by a Muslim and at the same time indulges
in dishoncsty and treachery, The Holy Prophet has expressed the same thing in a
pithy saying. He 5ald, “Whoso honours and respects the invemor of new practices
which are un-Islamic, indeed helps to demolish the very strueture of Islam.”

83. Wc cunnot say with certainty what that “word of unbelief” was which
they had upered. There are, however, traditions that mention several things of
unbeliet which were uttered by the hypocrites during that time. For instance, it is
related that a hypoctite, while he was talking to a young Muslim, a near relative’
of his, said, “If all that this man {referring to the Holy Prophet) is saying b¢ true,
then we are worse than donkeys.™ Another tradition relstes that when, during the
cxpedition to Tabik, one of the she-camels of die Holy Prophet went astray and
the Mushms were moving about in search of it, a party of the hypocrites made &
good deal of fun of this, saying to onc anather, “{Just consider the Prophethood of
ihis man!y He t2lls naws of heavens but cannot tell where his she-camel is!™

fContd. o p. 222
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Thete 1s no harm if the weak, the sick and those that have no
means of providing for Jihdd stay bahind, provided they are sincere)y
faithful 1o Aliah and His Messenger.” There is no cause of blame
against such righteous peeple: and Alak is Forgiving and
Compassionate. Likewise there can be no ground for criticising those

people who came to you in person and raquested you to provide them

with mounts. For when you said to them, “I am unable to provide you
with mounts, they returned with heavy hearts, their eyes overflowing
with tears: they were filled with sorrow that they had no means of
going forth for Jhad at their own Expu:nsm“ However, the conduct of
those who are well-to-do and still ask for exemption from Jilad |s
indeed very objectionable, As such people chase to stay behiud with
women, Allalr sel a seal upon their hearts: therefore now they do not
know anything (about the consequences they shall incur in Aliah’s
COUrt).

When you return tothem, they will apologise to you, offering
many sorts of excuses: but say to them plainly, “Make no excuses: we
will not belizve in anyvthing you say for Allah has revealed to us the
whole truth about you. Now Allah and His Messenger will keep a
watch over your conduct: then you shall return to Him Who knows all
that is visible and hidden, and He will tell you all that you have been
doing.” Omn your return they will take solemn oaths by Allah to
reassure you, so that you may turn away {rom them. So turn away
from them™ because they are a filth and their real abode is Hell which
_ shall be the recompense of what they have ecarned. They will take
solemn caths before you to satisfy you, but even if you accept their
excuses, Allah will never accept the excuses of the evil-doers.

These Bedouins are most stubborn in unbelief and hypocrisy,
and, in all probability, will remain ignorant of the laws of the Way
which Allah has sent down to His Messenger :*° and Allah is All-
Knowing, All-Wise. There are'such amnn% the Bedouins, who regard
what they expend in the Way as a penalty®™® and await some change of
fortune to turn against you (so that thay shouid be able to overthrow the
government you have imposed on them,) whereas they themselves have
been encircled by a vicious circle; and Allah hears everything and
tnows everything. But among these Bedouins there are some. who
believe in Allah and the Last Day and regard what they expend in the

91-93

54-06

97-99
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Way as a means of bringing themselves nearer to Aflah and of seeking
the Messenger's prayers for Allah’s blessing; wes, this is indeed a
means of bringing them nearer to Allah, and Allah will certainly admil
them ta His blessing; indesd Allah is Forgiving and Compassionate,

Contd. from p. 219)

34. This is a reference to the plots which the hypocrites had made during
the Tabilk expedition. On the return journey they conspired to push the Holy
Prophet down into some ravine, while he would be passing over some hill at night.
The Holy Prophet got wind of the plot and ordered that the ammy should ake the
longer route through the valley romnd the hills, while he himself along with
‘Ammar-bin-Yasic and Huzaifah-bin-Yamén would make the short-cut over the
hills. While they were an the way, suddenly they discovered that & dozen of the
hypocrites, with covcred faces, were following thern. At this Hadrat Huzaifal
turned towards them so that he may drive Awey thelr camels but they were
wrrified when they saw him coming towards them and took to flight lest they
should be recognized,

The other plot was to declare * Abdullah bin Ubayy as king at Al-Madinah
s soom as they should hear some ‘bad news' abour the Muslim army, because
according to their cxpectations, the Holy Prophet and his faithful Companions
could never fare well against the armies of the Great Roman Empire.

85. This is an insinuation to put to shame by an indirect suggestion the
hypocrites of Al-Madinah, This referred io the prosperity of Al-Madinah and its
people, for Al-Madinah was a small town befors the migration of the Holy
Prophet to It, and its two clans— Aus and Khazraj—did not hold any high position
i regard o wealth or prestige. But within the shor penod of nine years or so, this
small town became the capitsl of Arabia because of the residence of the Holy
Prophet and the sacrifices of the Ansdr, the true Muskms. As a result of this, the
fonner peasants—Aus and Khazraj of Al-Madinah became the ‘Great Oucs® of the
Islamic State and wealth began to flow into this central city on aceount of spolls of
war and increased commexcial activity. The hypocrites were rebuked in this verse
thal, instead of being prateful to de Holy Prophet, they showed anger and spite
-against hitn for no other *sin” than that he had brought forth prosperity among

them. :

86. This is an instance of their ingratitude for which the hypocrites wera
rebuked In v. 74, ' .

They broke their covenant with Allah which enjoined them {0 spend
money in chanty, if Allah enriched them by His bounty. This shows that they
were confirmed criminals and they did not care in the least for the agreements
they made, and were niggardly and had no moral code to abserve,
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87. This refers to the mean conduct which the hypoctites evinced on the
oceasion of the appeal of the Holy Prophet for contributions towards the Tabik
expedition. The well-to-do hypocrites did not themselves make any comribunions,
mt when the sincere Muslims came forward with generons contributions
according to their means, they began to deride them. If a well-to-do Muslim made
& handsome contribution, they would at once acouse hint 10 be guilty of a *show-
off'. On the other hand, if & poor Muslim contribired a paitry sum which he could
hardly spare after sacrificing some of the barest necessities of his tamily or
conmibuting the small eamings obtained by hard work, they would at once
ridicule, saying, "L.o! Here is the farthing that will help congquer the foris of the
Roman Empire!”

88. This verss was sent down to prevent the Holy Prophet from saying
funcral prayers for ‘Abdullah bin Ubayy, the ringleader of the hypocritss, who
dicd a short while after the Tabik Expedition. His son ‘Abdullah who was a
stncere Muslim called on the Holy Prophet and requested him to give his shirt for
his father's shroud. The Holy Prophet very generously granted his request. Then
he begged the Holy Prophet to lead his father's funeral prayer. The Holy Prophet
agreed to this also but Hadrat “Umar very respectfully requested him repeatedly
not to do so, saying, “O Prophet of Allah! will you say funeral prayer for a person
who was gullty of such and such crimes and sins™? The Holy Prophet, who was a
blessing both for friends and for foes, got ready to say funeral prayer even for that
map who was a deadly cnemy of Islan. At last when he stood wp to lead the
furieral prayer, this verse was sent down io prevent-him from this by a direct
Command from God, in accordance with . the changed policy declared in v, 73
which forbade to do anything that might encourage  the hypocrites amoug the
Muslitns,

The above incident led to the formulation of the regulation that the leaders
and protninent péople from arhong the Muslims shonid neither lead nor offer the
funcral prayers of the sinners against Islam or for those notorious for their
disobedience to Islam. After this, whenever a Iequest was  tnade to the Holy
Prophet for a funeral prayer, he would first enquire about the conduct of the
deceaged person. If he came to know that he was a bad person, he would say to
his people, " You may perform his turial just as you like”.

8%, “...they do notunderstand anything now,” for they deliberately and
tntentjonally chose the shameful wiy of staying at home with women, when they
wert required to go forth for Jhid, though they were healthy, physically fit and
well-to-do, gnd professed Islam. Therefore, according to the Divine Law of
Natore, & seal was set upon their hearts and they were bereft of those noble
feclings which make one feet ashamed of adopting such a disgraceful conducr.

[Contd. on p. 225
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Allah - was pleased with those Mubgiirs and Ansir who were the
first 10 respond to the invitation to the Faith, and with these also who
followed them in their righteous conduct, and they, too, were pleased
with (the reward from) Allah; He has got ready for them gardens
underncath  which canals flow and they will abide therein for ever; this
I8 the greatest success.

There ar¢ many hypocrites among the Bedouins who dwell
around you; likewise among the citizens of Al-Madinah there are
hypocrites who have become . experts in hypocrisy. You do not know
them, but We do know them.™ The time is coming when We wil] give
them double chastisement:™ then they shall_be returned to g far greater
torinent.

There arc some others who have confessed their sins: they have
a mixed record of deeds, good and bad. It may be that Allah will turn
to them again with kindness for He is Forbearing and Compassionate.
O Prophet, accept propitistory offerings from their possessions to
cleanse and purify them thereby, and help them onward (in the way of
virtue); and pray for blagsings for them becsuse your prayer will bring
comfort to them; and Allah hears everything and knows everything. Do
these people not know that it is Ailah alone Who accepts the repentance
of His servants and approves of their propitiatory offerings, and that
Allah is indeed Forgiving, Compassionate? And tell them, O Prophet;
Do as you will: Allah and His Messenger and the Believers will now
keep a. watch over your conduct;® then you shall return to Him Who
knows all that is visibie and hidden and He will tell .you all that yon
have been doing,'™” :

There are some others who vet await Aliah's decision: He may
either punish them or turn to them again with mercy: Allah knows
everything and is All-Wise. '’ '

There are others whe built a “mosque” in order to harm the
Righteous Mission and to practise unbelief (instead of Allah’s worship)
ahd to cause discord among the Balievers, and t6 make this (‘place of
worship’) an ambush for the one who even before this had been in
conflict with Allah and His Messenger, They will take solemn oathg
and say, “Our intantion was nothing but good. ” But Allah is a witness
that they are absolute liars, You should never stand in that building; the

100
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Mosque which has been founded on piety from the very first day, is the
proper place for you to stand (for prayer}, For there are such people in
it a8 would like to keep ﬂlmlsnlvcs pure; and Allah likes thase people
who like to keep themselves pur:: Wh}r* is-he better who founded his
" building upon Allah's fear and for His approval or he who founded his
building on. the brink of an under-mined bank' that tumbled with him
down into the fire of Heil? Allah never shows the Right Way to such
warkers of iniquity.”™ This building which they have built will never
cease to create doubts in their hearts (from which there is no way to
come out) unless it be that their hearts are cut inta pieces: 10s am:l Allsh
15 All-Knowing, All-Wise,

Contd, from p. 223T

9. Here the word “Bedouins® refers to those Arabs who lived in the
desart near Al-Madinah.

21. The hypocritical profession of Islam has been calied the way of
unbelief, because that profession of faith which lacks practical proof, surmender,
sincerity and cbedience, is, in fact, unbelief. As such persons prefer their own
interesis and worldly desires o Allah and His Way, they shall be dealr with by
Allah as unbelicvers and rebels, even If they could not be legally treated as such in
this world but were considered Mupslims due to their profession of faith. This is
becanse in the |jfe-of this world, the Islanic Law treats as ymbelievers only such
kypocrites as are guilty of open unbelief, rebellion, treachéty or infidelity. That is
why there are many cascs of hypocrisy that do not comes vnder A in the Islamic
Shari'ah. However, this does not mesn that if one escaped the penalty according
to the Islamic Code, one will escape punishment according to e Divine
Judgement also,

. 92. This implies that even those people who are otherwise excusable
because of disability, sickness or indigence will be pandoned only if they are
sincerely and troly faithful to Allah and His Messenger. Without this fidality, no
one shall ba pardaned’merely because he was sick or indigent at the time when he
was called upon to go fomh for Jiadd For Allsh does not judge merely by
appearances and treat alike and forgive all those who present “medical
certificates” of their disability becauss of sickness; old age ar some other physical
defect. O the Day of Judgement, He will examine mimtely the heart of each and
everyone, and take indo account his whole conduct, open and hidden, and will
consider whether his excuse was of a faithful servant or of a traitor and rebel. It is
obvious that each and every case, in spite of apparcnt similarity, requiresa
separate and different jadgement. For instance, lel us take the case of two men
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who suddenly fell ill on the eve of Jikdd. Qne of them thanked his lucky stars for
the timely disease. as if to say, "How Iucky it isthat T have fallen ill on fhe
Opponune moment! Otherwise, this calamity of Jid4 eovid not have been avoided
and I would have had to suffer it anyhow.” Ou ihe contrary, the other man was
filled with sorrow at his iliness, and be cried tn anguish, “Ah! what a bad huck! [
have been attacked by this sudden dizease a the time when I ought to have been in
the bartle-field instead of lying down here in bed !" Cme of them made his illness
not aly an excuse for cxemption from Jikad but also tried to dissuads others from
it. On the contrary, the other onc, though lying in the sick-bed, went on urging his
own  dear relatives, fricnds and others oo Zo forth w Jifidd: nay, he entreated even
those who were attending him, saying, “Leave me in the care of the Real Master,
and go forth to Jhid Iam sure that the arrangements for my mrsing will be made
somehow or other: therefore you should not waste your precious chapee for my
sake but go forth and serve the Right Way." But the other, who staved at hotne,
spent all this time in spreading discontent and bad news and in damaging war
efforts snd in disropting the affairs of the families of the fighters. The other man
in similar circumstances did his very best to make the home fromnt as strong as he
could, Though these two men had similar excuses for exemption, they cammoat be
considered as equal in the sight of Allah: the s=cond one only may expect Allah's
pardon, and not the first man who was a traitor and rebel againgt Allah, though he
might have had 4 genulne excuse for exemption. :

93. Such pecple as feit a strong urge for Jibéd but could not join it
because of some really genuine excuse, will be counted by Allah among those wh
actually ook part in it, even though they could not join it in person and do
anything practically for it. This s because they were sincercly grieved at their
absence from Jifid for no fault of theirs, Just as & man of the world would be
gricved if he were deprived of some lucrative business or of some high profit.
Allah considers such a one as on duty. because his heart was serving in the Way
of Allah, though he had been deprived of active sorvice oft account of spme
genuine excuse. The Holy Prophet, while retumning from Tabik, stated the same
thing Itke this: “There are some people at Al-Madinah (at this fime} who have
been travelling and marching all along with you through every valley, Matrally
the Companions to whom be was speaking were wonder struck at this, So they
asked, “While staying at Al-Medinah?" He replied, “Yes! while staying at Al-
Madinah! This is becanse they wers compelled by the circumsiances to stay
behind at Al-Madinah; otherwise they would certainly have accompanied you.* -

24, The Arabic words LH,--T and I}Lhz,-ilf-arenfthtsamnmhut

have differenc senses in the two sentences in which they occur. In the first
semiencs it means, “... so that you nay tum away from them and forbear them
and may - 0ot take them to task ... ™ In the second sentence it means, “... 20 tum
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away from them and break off all connections with them and have nothing to do
with them, as if you had broken off completely with them, and they with you”,

95, As has already been stated in E.N. 90, the “Bedouins” here refers fo
those mistic Arabs of the desert who had sattled in the suburbs of Al-Madinah.

. The background which may help one to comprehend the meanings of the
verse is this. Though thest people had owtwardly embraced Istam, they had not
done so from conviction, When they saw the rising of the organized power of
Islam in Al-Madinah, they were 50 overawed by it that they could not ignore it. So
at first they -adopted the attitvde of the opportunists towards the conflict berween
[slim and Awfr. But when the power of the Islamic Government spread over the
major portions of Hijaz and Najd, and the powsr of its enemy clans began to
decline, they thought it expedient to enter the fold of Islam. But thers were very
few among them who had sincerely accepted Islam from the conviction that it was
the Right Way. That is why they did not make any sincere efforts o fulfil the
- implications of the true Faith, and cbserve the obligatory duties imposed by Islam.
Un the contrary, the majority of them had accepted [slam just becsuse it was the
best policy for them. They mersly desired to take advantages of being “Muslims”
in order to gain those bemefits to which they were entitled as members of the
ruling party, without performing those duties which became obligatory on them hy
the very acceptance of Islam. Therefore they were vtterly averse to saying the
prescribed Prayers, observmg the Fast, paving the Zaikdrdues from their date-
palm -gardens and fheir herds of cattle. Morcover, they smarted under the
discipline of the lslamic State and resenied being subdued by any power for the
first 1me ih history. Above all, it was against their very namre w make sacrifices
of their lives and weaith in the Way of Allah, as was being demanded by Islam,
for they were accustomed to fight only for plunder and spoils. Thet is why they
always invenied one excuke or the other for exemption from the restrictions and
obligations that were being imposed on them. For they had no interest in the Truth
- ar the welfare of humanity; their onty concemn was their cameis and their goats,
that 15, the narrow world around their tents. As regards anyching higher than
these, the only thing which they could believe in was irrationsl reverence for those
who would guarafitee their worldly welfare and protact fhem from calamitics and
give them amulats to safeguard them against harm and evil, and say prayers for
them as 8 recompensc for their offerings to them. But they were not prepared to
accept any faith or belief that would bring vmder its moral and legal discipline
every aspect of their culturat, sotial and economic life, and demand from them the
sacrifices of lives and wealth for the cause of a unlversal reform.

In this verse, the above-mentioned mental and moral condition of the
Bedouins has been described like this: “These Bedouins are more hypocritical than
the urban Arabs and are more sabborn and obdurate in their denial of the Truth,
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This is because the urban pecple make use of the opporunitiay of tneeting the
learned and pious people and thus leam the laws and regulations of the Way, On
the other hand, in all probability, the Bedowing will leamn Jitle about the Divine
Way, because they get fow oppormwities for this, Morcover, they lead lives of
“ecanomic animals” rather than of human beings having mora! and spirital
values; therefore they do not think of higher things than their animaj urges.

It should alsv be noied that the main causs of the subsequent storm of
rebellion and apostasy duging the caliphate of Hadrat Abii Bakr two years after the
revelation of these verses (97-99) was the same that has been mentioned therein.

. 96. This means that they regarded the payment of Zekdt dues s a fine and
the expenditare on hospitality, an Islsmic duty, a penalty. Likewise, if they had to
make any contributions towards Jikdd, they did so to show that they wers loyal to
the Islamic Statc and oot because they wanted to please Allsh by giving sincere
monetary help for Hig cauge,

97, They had Decoms so expert in the art of hiding their hypoctisy that
even the Holy Prophet could not recognize themn, though he possessed immense
sagacity and Insight into human nature; so Aliah Informed him about them.,

98, This double chastisement will be the losy of their worldly advantages
and the victory of the Isiamic Mission in the teeth of their opposition. Thus one
chastisement shall be the loss of thejr worldly benefits for which they practised
deceptions and adopted hypocritical attitudes, and Ingtead of gaining weaith,
honour and prestige they shall meet with disgrace and utter failure. The second
chastisernent will be in the shape of the victory of the Islamic Mission tw defeat
which they exerted their utmost by their machinations and plots. But the Islamic
Mission will come out successful in the teeth of their evil wishes, dostres,
intentions and vielous efforis and they thermsslwes shall witness its victory to their
utter despair, regret, grief and sorrow,

59. In this passage a clear line of demarcation has been drawn between
the hypocritical "Muslims” and the trae Muslims, and instractions have been
given regarding the treatment that should be meted out to the hypocrites,
Therefore, the one who clalms to be a Muslim but docs not sincerely devots
himself to Allah, His Way and the Islamic Community, should be severely dealt
with, if thete is & clear proof, from his conduct, that he lacks sincerity; or if he
offers anyihing in the Way of Allah, it should be rejected forthwith: or when he
dies the Muslims should nejther join his foneral prayer nor beg God's parden for
him,  even though he be ane’s father or brothet, In conitrast to this, if a belicver is
puilty of some sin and confesses it, he should be pardoned, and his offerings
should be accepted and prayars shoyld be said for his forgiveness,
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As regards the criterion by which it will be judged whether one is or is not
a hypocrite, though one might have been guilty of an act of uumcerit}!, diree
thitigs hmr-: been implied in this passage:

{1 A sinm:n: follower will openly and clcarly confess his sin without offering
arfy lame excuses and glving false explanations and interpretatons of his
offenre,

(2) It will be judged from his previous comduct whether he was a habitual
' offender or he commitisd the sm on the spur of the moment because of some
. weakness. If he had been behaving like s righteous Muslim and i his record
showed sincere scrvices, sacrifices and good deeds to his credit, it will be
reasonably concluded that he was not & hypocrite, :

(3) His future conduct will be watched to see whether his cnnfesslm was verhal
or thr:r: had really been s change of heart. If he sincerely feels sorTy for his
vin and is anxious to ecmpensate for it and his whale conduct shows that he
intends o eradicate the root cause of the weakness in his Faith that misled
him into the sin, it will be conchuded that he sincercly feals sorry for his sin
and -that he was not a hypocrite but a sinfu! believer.

The event that s connected with the occasion on which this passage Was
sct down, makes this subject quite clear. It is related by the scholars of Traditions
that thege verses were revealed in regard to Abi Lubabah bin “Abdul Manzar and
his Companions, Hadzat Abli Lubibah was one of those people who had embraced
Islam on the occasion of the Qath of ABegiance at *Aqabah before the migration
of the Holy Prophet to Al-Madinah, He had taken part in the battles of Badr, Uhd
and other campaigny, But on the occasion of the Tabfik Expedition, he succumbed
to some inner weakness and stayed .at home without any genuine and lawful
exeuse, The same was the case of the other six Companions, who were sincere
Muslims. When the Holy Prophet returned from Tabik and they came to know
that Allsh and His Messenger had a very bad opinion of those who had stayed
behind, they were filled with shame and regret. Therefore they tied themselves o
a pillar even before they were called upon to explain their conduct. Then they
declared, “We will neither et anything nor sleep unless we are pardoned or die in
the swie condition." Afier some days they fell down in an unconscious condition
becanse of hunger and sleeplessness. When at last they were informed that Allah
and His Messenger had pardoned them, they went to see the Holy Prophet and
said, °Sir, we request you to accept from us as propitiatory offerings our houses
and the whaole of our possessions. As these were responsible for our sin of
ofnission, we desire to give thermn away in the Way of Allah. *But the Haly-
Prophet replied, "There is no meed to ghre the whole of your property for only
ane-third of it will suffice. ™
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A decp consideration of this event clearly brings out the kind of
weaknisses that are pardonmable. Al of these people were not habitual offendsrs
and defaulters. Their whale past conduct shawed that they were sincere Mushms: _
none of them invented false explanations to excuse themselves but confessed their
sin. By offering the whole of their propertics as. propitiatory oiferings, they proved
that they were really sotry for their conduct and wanted 1o atone for their sin.

In this connection, another important {esson should also be learnt from
these verses. In order to atone for one's sins, one should give a practical proof
along with the verbal confession and heartfelt regret. One way of this is to give
charity in the Way of Allah for this helps to cleznse the filth which was beihg -
nourished In the heart and which was responsible for the sin. This not atly
cradicates the hidden evil b aJso increases the capacity for good works. For the
confession of ope’s sin is fike the feeling of one wha has fallen into a pit. He at
once realizes that he is in a critical situation in a pit, where he does not like to
abide, and is troubled over it. Thercfore he thinks out. plans for getiing ot of it |
and makes practical cfforss for this, Likewise the one who confesses his sin and-
feels ashamed of it and takes practical steps to atone for it by making piferings and
doing other good works, intends to come out of the pit of sin.

100, “... then you shall return o Allah ...." Who is the ultimate judge of
cverything and from Whom nothing can b concealed. Therefors even if one
succeeds in hiding one’s hypocrisy in this world or is judged to,be up ic the
standard in one’s FPaith and sincerity, it does not mean in any way that such a one
will succeed in escaping chastisement for hypoerisy m the Hereafter also. '

. 101, The ecase of these people had been deferred because it could not et
bt legally decided whether they were sinners or hypocrites aid not becavse their
case was doubtful in the sight of Allak, Thiv wag because the symptoms of their .
discases bad not as yet come to the surface to indicate clearly which of the cwo
they were. For lslam teaches the Musiims not to pass judgement on s DTIFON O &
party uniess they possess definite knowledge based on conscious reasonting and not
on intwition and the like to support it. '

102, “.the cne in conflict ., Messenger” was Abf * Amir who belonged
to the clan of Aus of Al-Madinah. He had become Christian monk during the
period of ‘ignoranc” before the migration of the Holy Prophet and was weil-known
as a scholar of the Scriptures and was held in great revarence as a pious monk.
But his scholarship and asceticism, instead of leading himn to the Truth, became
hindrance n the way. That was why he not only rejeeted Islam but also became a _
bitter enemiy of the Holy Prophet and his Mission, for he took the Frophet for a

[Contd. on.p.234
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Indeed Allah has bought from the Believers thair persons and
their possessions in return for the Gardens:'™® they fight in the Way of
Allah, kil and are kilied. This promise {of the Gardens) is the trus

bledge of Allah made in the Torah, the Gospel, and the Qur'an.'” and -

who is more true in fulfilling his promise than Allah? So rejoice in the
bargaint you have made with Him; and this is the greatest success.
Those who turn back to Allah over and over again;' those who
worship Him, those who sing hymns in His praise, those who move
about in the land for His sake,'™ those who bow down and prostrate
before Him, those who enjoin virtue and forbid evil and strictly
observe the limits prescribed by Allah!! (are the Believers who make
such a barghin with Allah:) and Q Prophet, give good news to such
Believers. |

. It does not behove the Prophet and those who have believed to
pray for the forgiveness of the mwuslriks, even though they be near
kinsmen, when it has beconie clear to them that they dessrve Hel] 't
‘As  regards the prayer of Abraham for his father, it was only to fulfil a
promise he had made to him,'® but when he realized that he was ap
enemy of Allah, he disowned him, The fact is that Abraham was a
tender-hearted, Godfearing and forbearing man.'?

It is not the way of Allah to let peaple go astray .after He has
given thern guidanée, until He makes plain to them ail that they should
avoid''; surely Allah has the knowledge of everything. And it is also
the fact that the kingdom of the heavens and the earth belongs to Him:
he ordains life and death; and you have neither any helper nor protector
to rescue yourself from Him,

‘Allah forgave the Prophet and those mubdiird and Apsir who
stood by him in the hour of distress, ' though the hearts of some of
them had weil-nigh swerved aside'"; (But when they did not follow
that crooked way, and stood by the Prophet) Allah forgave them: "
surcly Allah is Gentle and Compassionate to thess peaple. And Allah
has  forgiven the Three whose case had been put off."™® When the sarth
with all its vastness seemed to have bacome narrow for them, and their
OWwn souls were a burden on them, and they realized that there was no

retuge for them except in the mercy of Allah Himself, Allah twrned to

them with kindness so that they should turn to Him. Sureiy, He is

111-112

113-114

115-116

117-118
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Forgiving and Eumpassinnatc. He

Conrd. from p.231)

rival in the “holy tusiness” of priesthood. At first he ignored the Holy Prophet
and his Mission in the hope that the power of the Quraish would suffice to crush
mim and his Mission. But when the Quraish suffered an uiter defeat in the battle of
Badr, he could no longer ignore it, so. he started a vi garous vicious carpaign
against the Islamic Movement. Accordingly he left Al-Madinah and visited
different clans, in order tw incite them against Islam, and was one of those who
brought about the battle of Uhd. It is said that he had got some pits dug in the
battle-ficld of Uhd, and that the Holy Prophet fell into one of these and recejvad
injuries. Then he played an important role in organtzing the aruics which eame to
invade Al-Madinah in the battle of Ahzib, Likewise this Christiaz Monk took a
very active part in giving support to the mushcis against Islam in all the
subsequent batties up o the baitle of Hunain, At last when he realized that o
power in Arabia could withstand the onslaughs of Istam. he left Arabia and went to
the Roman Caesar in order to warn im of the rising “danger” from AlMadinah.
It was becanse of his cfforts that the Caesar began to make preparations for
. invading Arabia, to counteract which e Holy Prophet went forth on the
expedition to Tabiik. i

Now let us oconsider the background of the ouilding of the ‘mosque’ that

way built to.hanm the Righteous Mission. |

A section of the hypocrites of Al-Madinah collaborated whaltheartedly
with Abfi "Amir in all the above-mentioned hostile activities against Islam. They
also fully agreed with him that he should use his “spiritual” influence to obtain
military help from the Roman Cacsar and the Chrisiian states of northern Arabia.
Accordingly. when he was preparing to po to the Roman Caesar to wrge him to
imvade Arabia. they devised a plan of making a 'mosque’ of their own to sorve as
a  safe mecting place for organizing themselves into a separate party because none
would suspect that they were carryving on evil activities under the garb of religion. -
Moreover. this 'mosque’ would serve as an ambush for the agents of AbG *Amir
wha could stay in it as travellers and mendicants without Taising any suspicion that
they were spies of the coemy, :

As there were already two mosques in Al-Madinah—one at Quba_and the
other, Masid-i-Nabavi, in the city obvicusly there wag 1wy need for a third one.
The hypocrite’s themselves understood this; therefore they began to invent
“reasons” to show that there was really a need for a third mosque. Accordingly,
they went to the Holy Prophet and said, “We need another ‘mosque” because it is
very difficult for the people of this area, czpecially the old, the sick and the
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disabled, 1o offer the five prescribed Prayers in either of the two Mosques, during
the winter scason and the rainfall. Therefore we ntend to build & new ‘mosque’
onty for the convenience of those who live at g distance from the two Mosques bt
ure desirous of saying their prayers in congregation. ™

With such professedly pure tnoiives, these mischief makers buiit the
‘mosque’ and then went to the Holy Prophet with the request, “Sir, please stand in
this new "mosque’ and lead the congregation in one of the prescribed prayers so as
to perforn #s opening ceremony.” But the Holy Prophet postponed the matter,
saying, “At this time I am wholly engeged mn meking preparations for the
expedition. to Tabuk. I shall consider the matter an my retum home. " After this he
went forith to Tabik, and they stared their pefadons aetivites. They went on
organizing themselves and conspiring against Islam in the ‘mosque’ and decided to
crown ‘Abdultab-bin-Ubayy as their king, as® soon as the Muslims would rneet
with reverses and be utterly crushed down by the Romans, as they had expected.
But their eapectations were all frustrated by whar happened at Tabfik. Then on the
revelation of these verses during the return journey at a piace, Zi Avin, near Al-
Madinah, the Holy Prophet despaiched some men o demolish the ‘mosque’ before,
his entry into the ity

*103. In order to comprehend fully the implications of this sitile, let us
first consider the significance of the Arabic word <’ (Jurufh. This applies to the

brink of that picce of land which has been undermined by a river or a shream,
leaving its surface without any support. Tn this meaningful simile the constructon
of the structure of life on the Godless foundations has been compared to that
building which is built on the river brink, which has been indermited Ly its
water. It is obvious that the ignorant man who builds 8 strocture on the surface of
such a piecc of land, mercly because it 15 a piece of land, will not only lose the
trilding but will also lose his own life, for it will inevitably fall down into the
tiver along with him because it has nothing to support it. Likewise, the one who
lays the foundation of the structure of the system of his life on the surface of
warldly things, without any regard 1o God's far or His favour which are the onhly
permanent gupperss of hinman life, is like the mat who builds his strocture on the
surface undermined by the tiver. For such a man himself mndermines the structure
of his lfe by his wrong deeds which inevitably follow if there is no bed-rock of
God’s fear and His tavour. Therefore the surface on which he had built his life
would one day inevitably mumble down into the abyss of Hell along with the
eaitings of his whole life.

104. "The Right Way” that leads o tnan's real success.

105. That is, these hypocrites have deprived their hearts of the capability
of recelving and accepting faith by the commission of the most hetnous sin of
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building & ‘mosque’ to do harm to thar very Islam for the propagation of which
mosques are butlt, This crlme has set the desire of disbelief 5o deep in their hearts
that it will remain there as long as they are alive and will leave them only ar the
time¢ of death when their hearts will caase to beat in their breasts. Obviously, the
case of such people is quite different from that of those unbelievers. who openly
build idol-tetmples or openly make preparations for war against God. For it is
possible that such 2 one may get Guidance {ust because he is honest, sincere and
bold. Moreover, his. open eniagonism shows that he has the courage of his
convictions end may, therefore, accept Islam, when he would be convinced of its
Truth, But there is no hope for that cowardly lying and cunning man who bullds a
‘mosque’ for the service of uffand puts on the garb of God-worship for fighting
against Allah’s Way. This is bocause a conduct like this kills all the noble
sentiments within him and renders him witerly incapable of understanding and
accepting [slam. '

106. In this verse that aspect of the Islamic Faith which determines the
hature of the relationship between Allsh and His servants has been called 2
transactlon, This means that Fath Is not merely s metaphysical coneeption but is,
in fact, a contract by witich the servant sells his life and possessions to Allah and’
in retom for s accepts His promise that He would glve hirm the Garden in the
Life-after-death. In order to comprehend the full implications of this wansaction,
let us first understand its namre.

We should note it well at the outset that, {n reality, this transaction is not
in regard to the actus} selling of the e an:d possessions of the servant to Allah in
- the literal sense, for Allah is in fact the real Owner of man’s life and possessions.
aAllah alone has the right of ownership because He is the Creator of man and of
everything he possesses and uses. Therefore there is no question at all of selling
- and buying.in the worldly sense; for man possesses nothing of his own to sell, and
Allah has no nesd to  buy anything becanse everything already belongs wo Him,
However, there is one thing which has entirely been entnested 0 man by Allah,
that is, the freedoen of will and the freedom of choice, and the transaction
concerns that thing.

Of course, it is true that this freedom does not make any change in the
real position of man with regard to the right of ownership to his own life and his
posscssions. They belong to Allah Who has delegated to him only the authority to
ust or abuse these things as he wills, without any coercion or compulsion from
Him. This means tfhatman has been given the freedom to acknowladge or nat to
acknowledge that Allah is the owner of his life and property. The transaction
mentioned i v. 111 is concerning the voluntary surrender of this freedom to
Allah’s Will. In other wards, Allah wills to test man whether he aclmowledges the
ownership of Allah over his life and property, in spite of that freedom, and
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considers himself to be their trustes only, of behaves as if he were their owner and
50 could do whatever hie liked with them.

Thus, the terms of this transaction from Allsh's side are these; “Tf you -
volurarily {and not by compulsion or cocreion) agree to acknowledge that your
life, your property and everything in this world, which in fact belong to Me, are
Mine, and consider yourscl omly as their trustee, and voluntarlly suimender the
freedom 1 have given you to behave, if you so like, in a dishonest way and
vourself become their master and owner, 1 will give you, in return, Gardens in the
eternal life of the Next World®. The one who makes this bargain with Allsh is a
Believer, for Faith is in fact the other name for making this bargain. On the other
hand, the ope who refuses to make this bargain, or after making it adopts the
attitude of the one who has not made the bargain, is 2 ka7 for, technically, kufris
the term applied to the refusal vo make this bargain,

The following are the implicatons of making this transaciion:

{1} Allah has put man to two very herd tests in this matter.. The fiest is whether
he acknowlzdges the real Owner as owner, in spite of the freedom of choice
given t him, or he refuses this and becomes ungrateful, treacherous and
rebeilious, The second test is whether he puts his trust in his God or not, and
surrenders his freedom and sacrifices his desires and wishes in this present
world in return for His promise of the Gardens and eternal bliss in the Next
World, even though the world were to proclaim: “A bird in hand 1s worth
two in the bush”.

(2) This mausr helps to draw a clear ling of demarcation between the legal
coreption of the Islamic Faith and the higher and spiftual ocne according 1o
which Allah will judge one in the Hereafter,

Accopding to its legal conception, the mere verbal profession of the articles
of the Faith {5 a sutficlent proof that one 18 legally a Muslim and after this no
Jurist 1 guthorized to declare such a one to be a disbelicver or to expel one
from the fold of the Islamic Community, unless there is a definite and clear
proof ihat the one made & false profession of the Faith. But this is not 50 with
Allah: Allah considers the Faith of oniy that person to be rue, who makes
this bargain with Him and sells his freedom of thought and action to Him and
gives up his entire claim to ownership in His favour. That is why a man
might profess the articles of the Faith and observe the prescribed obligatony
duiies, but if he contidered himself alone 1o be the master and owner of his
body and soul, lis heart and brain and his other faculties, his property and his
resources and other things in his possession, and reserved to himself the right
of expending them as he willed, he shall be regarded a disbeliever in the sight.
al Allah, oven though ke should be regarded a believer in the sight of the
world. This is becanse such a man has not made that bargain with God which
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15 the essence of the Faith according ic the Qur'an. The very fact that a man
does nat expend his life and property in the way Allah approves of, or
expends these in the way He disapproves, shows that the one who claimed 1o
profess the Faith either did not sell these (o Allah or after having made the

transaction stif regarded himself to be their mester and owner, :

(3) The above conception of the Islamic Faith draws a ‘clear Mne of demarcation
' between the awitude of a Muslim and that of & disbeliever towards life. The
Muslim, who sincerely belisves in Allah, surrenders himsalf completely to
Allah’'s Will, and does nothing whatsoever which may show that he s
independent in his attimde, except when he temiporarily fargets the tenns of
the bargain he has made with Him. Likewise no comniity of the Muslims
can collectively adopt an independent attitude in political, cultural, econotmic,
social  and nternational matters and still remain Muslim. And if sometimes it
temporarily forgets its subordinaie position and jig voluntary surrender of its
freedom, it will give up the atiimds of independence and readopt the attitude
of surrender, as soan as it becomes aware of its error. In contragt o this, if
one adopts the attitude of independence towards Allah and makes decisions
about alf the affairs of life in accordance with on's own wishes, whims and
caprices, ome shail be reparded o have adopted the attitude of dishclief, even
though ong was a ‘Muslim’ or a non-Muslim. :

(4) Tt should also be noted well that the Will of God i which a mag is required
to surrender himsel is that which is specified by Allah Himself and not the
one which the man himself declares to be the will of (Rod. For in the latter
case one docs not follow God's Will i one’s own will, which is utterly
against the terms of the transaction. Only that. person (or community} who -
adopts the amtitude that conforms to the leachings of His Book and His
Messenger, shall be deemed to have Tulfilled the terms of the Tansaction.

_ From the above implications of this iransaction, it also becomes cl=ar why

the fulfilment of the terms by Allah has been deferred {o the Next World after the
lenpination  of the life of diis world. It is abvious that the Garden is not e return
for the mere profession that the buyer has sold his life and property to Allah “but
it is the actual surrender of thege things m the worldly life and their disposal by
him as & trustee of Allsh according to His Will.* Thus, this transaction will be
completed only when the life of the buyer comes to ap end in this world and it s
proved that afier making the bargain, he went on fulfilling the terms of the
Agrecment up 1o hus last breath. For then and then alone, he will be entitlad (o the
recompense in accordance with the terms of the angaction.

It will also be worthwhile to understand the context in which this matter
has been placed hers. In the preceding passage, there way ghe mention of those
people who failed in the test of their Fajth and did not make the sacrifice of their _
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time, tmoney, life and interests for the sake of AHah and His Way, in spits of their
protessions, becsuse of their negligence or lack of sincerity or absolute hypacrisy.
Therefore after criticising the attitudes of different persons and sections, they have
been told in clear words the implications of the Faith they had accepied: “This is
not the mere verhal profession that thers is God and He is One, it the acerptance
of the fact that He is the Owner and the Master of your lives amxl possessions.
Therefore, if you are not ready and willing fo sacrifice these in obedience to the
Command of Allah, but expend these and your energies and resources against the
Will of Allah, it is & clear proof that you were false in your profession of the
Faith. For the tme Believers are those who have truly sold their persons and
possessions 1o Allah, and consider Him to be their Owner and Master, and expend
their encrgics and possessions without any reservatons, where He commands
them to expend, and do not expend ihe least l:rfrhcs-: where He forbids them to
expend. ™

107. Some critics say that the statement “this protoise is contained in the
Torash and the Gospel” is not confimned by these Books. Their abjection in regard
to the Gospel is obvicusty wrong for even in the existing Gospels there aré sayings
of Prophet Jesus that confirm this verse. For instance:;

“Blessed are they which are persecuted for righteousness’ sake: for theirs
15 the Kingdom of heaves,” (MAT. 5; 10).

“He that findeth his Life shall lose it: and he that loseth his life for my
sake shall find it.” (MAT. 10 39,

“And every onc that hath forsaken houses, or brethren, or sisters, or
fathcr, or mother, or wife, or children, or lands, for my name's sake, shall
receive an hondredfold and shall inherit everlasting life.” (MAT. 19: 28},

i is, however, true that the matter of this transaction is not confirmed in
its ‘entirety by the existing Torah. For instance, there is 4 mention qf the first part
of the bargain at several places in one form or the other:

*... dsnot he thy father tfst hath bought thee? hath he not made thee, and
established thee?” (DEUT. 32: 6). -

“Hear, O Israsl: The Lord our God is one Lord; And thou shalt love the
Lord thy God with all thine heart, and with all thy soul, and with all thy might.
(DEUT. 6: 4-5).

But as regards thl: other part of the bargain, that is, the promise of the
Ciardens, they applied it to the lapd of Palestine:
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“Hear therefors, C Tstael, and observe to do ¥ that it may be well with
thee, and that ye may increase mightlly, as the Lord God of thy fathers hath
premised thee, In the land (hat floweth with milk and honey.” (DEUT. 6: 3),

This is becanse the Torah does not give any conception of the Life-after-
deatll, the Day of Judgement, Rewards and Punishments in the Here-after, thaugh
this creed has always been an inseparable part of the Right Way. This does not,
however, mean that the Torah did oot originally contain this creed. The fact is that
the Jows had become so materialistic during the period of their degenaration that
they had no other idea of 8 reward from God than the well-being and prosperity in
this world. Therefore they perverted all the promises made by God in retumn for
man’'s service and obedience to Him and applied those to the tand of Palestine.

In this connection, it should also be noted Mat the above-mentioned
changes became possible bocause the original Torah had been wmpered with in
scveral ways, Some portlons were taken away from it and others were added o it
Thus, the Torah in the existing form is not purely the Word of God but also
contains the comments, etc., of the Jewish scholars mixed up with it. So much so
that at some places it becomes difficult to distinguish the Word of God from the
Jewish traditions, their racial prejudices, their superstitions, their ambitions and
wishes, their legal interpretations, ctc., all of which have got mixed with the Word
uof God. {For further details please see E.N. 2 of Af~i-"furan).

108, The Arabic word wsii (attd-s-6i literally means “those who

repept”. But in the coptext it ocours it impies “those who possess repentance as
their permanent characteristic”, that is, they repemt over and over again.
Moreover, the literal meaning of, A (¢serémiz) is “to tumn to” or “io mrn back™.

Therefore its explanatory translation will be ... those who tumn back to Allah
over and over again”. This is the first and foremost characteristic of & true
Believer because even a true Believer is liable 1o forget tie bargain he makes with
Allah by which he sells his life aud property to Him. As this matter does not
concern his sense organs but partains to his mind and heart, he is Iiable to forget
that these ibings are not really his property but they belong tn Allgh. Therefore,
sven the true believer necasionally forgets the bargain, and behaves in a way as if
b were their owner. But as soon as he becormes conscious of rthis ransitory lapse
and realizes that he had violated the temms of his agreement, he feeis sorry and
ashamed of his conduct and tums to his God, begs His pardon and renews ithe
retms of the bargain with Him, and pledges his allegiance o Him after every slip
of its violation. This kind of repentance alone is the guarantee that one will always
come back to one’s Faith: otherwise it is not possible for man because of the
inherent human wecaknesses, to observe strictly and deliberately the terms of the
bargain without aver falling a prey to neglipence and error. That is why Allah says
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ih praise of the tue B-chcv:: that “.....he turns back to Allsh over and over
again” and not that “he never slips into error -afier making the bargain of
obedience and service to Him". And this is the greatest excellence that man ean
accomplish. Let us now considér the wisdom of placing this characteristics first in
the list of the characteristics of the te Believers. It is to admenish those who had
been guilty of crimes after the profession of their Faith, They have been told in v,
Il that the true Believers are those who sell their lives and property to Allah.
After this they are being told that if they sincerely intend o bocome tue Befievers
they should first of all create in themselves this characteristic and at once turr .o
Allah without showing any obduracy so thac they should not deviate f!.mh:r
cITor. :

103. Some commentators are of the apinion that here & g {Assd i)
means .. those who obsérve fast”. As this is not the lexical meaning of the wor:
‘but only its figurative sense, which has been based on an unauthentlc tradition
attributed to the Holy Prophet, we are of the opinicn that there is no need ta
depart from its lexical meanings, that is, “..... nmw about in the land {for His
. sake...,..."). For here the Arabic word does not mean merefy to *...move about
in the land™ but “move about in the Jand for the sake of noble andhighuims, &.q.
k> propagatc Islam, ta do Jhdd to emigrate from those places where the
unbelievers are in power, and o reform the people, to seek Troe Knowledge, 1o
cam a [awful livelihoad and the like”. This chatacteristic of the Bellevars has been
especially memtioned hers to reprove those who had not gone forth to Jidd, in
spite of their claim that they were "Believers”. Thev have been admonished that a
truc Believer is the one who goes forth into the land to raise high His Word, and
exerts his utmost to fulfil the implications of his Faith, and not the one who stays
behind when he is called upon to move abhone in the Jand,

110, That is those who “strietly observe the limits prascribed by Allah
..... " in regard to the Arlicles of the Faith, worship—morality, social behavicmr,
cultre, econcnics, politics, judiciary, peace and war— in short, in all the aspects
of their individual and collective fves. They neither {mnsgress these limits in
order to foliow their lusts nor invent laws nor replace the Divine Law by other
laws. They eatablish these limits and prevent their violations. Hence, the truc
Believers are those who not only strictly observe the limits prescribed by Allah,
but also do their very best to eseablish them and safeguard them so as to prevent
their violation to the Ixwt of their powers and capabilities,

I11. “It does mot behove . . . to pray for the mushriks . . . ” implies two .

thiugs. First, we love them and sympathisc with them. Secondly, we consider their
crime 0 be pardonable. There is nd harm to cherish these things for the one who
(s loyal, though a sinner, byt it is absolutely wrong in principle to love and |
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sympathise with a person who is an open rebsl and to considar Nis case as
pardonzble  as it renders our own loyalty doubtful. Besides, it adds to the intepsity
of the crime, if we pray for the forglvensss of u mushrik, wha is our near relative.
For it means that we consider our rclationships to be more valuable than the
fuifiiment of the implications of our loyalty 3o Allah and that our love with Allah
and His Way is not wholly enalloyed and that we desize that Allah should also be
influenced by the love we have with Hig robels and pardon our criminal kinsmen,
even though He should throw the other criminals ineo the firs of Hell. Obviously,
all such things are wrong and arc against loyalty and sitocerity and the Faith
demnands that our love with Allah and His Way should be absoluttly unalloyed and
that His fricnd should be our friend and His enemy our enemy. That is why Allah
has not said, “De not pray for the forgiveness of the meshriks® bt has instead
wamed, "1t does not behove the Prophet and those who have belioved to pray for
the forgivencss of the muskriks”, which implies this: “The right thing for you is
that you yourselves should regard it ws improper to show sympathy with Our
relels and consider their crime as pardonable: nay, you should not wait for ANy
Coimmand from Us about this™.

In this connection, it should also ba noted well that it is forbidden to show
sympathy with the mesfirdks only in matters of Faith. As repards the human
relationships that demand the observance of the rights of one’s own relatives, of
showing love, sympathy and kindness, and cherishing fellow-feelings with them 3t
is not forbidden at all bt it is considered 1o be & virtee, We must fulfil the worldly
rights of a reiative whether he be a believar or a dishelicver: we should help him
In affliction and give sapport fo the needy ones and the orphans and show afl
possible sympathy with a sick or wounded person, irrespective of whether he is a
Muslin or a non-Muslim.

112, The reference is to what Prophet Abraham said when he broke off all
gonnectons with hix father:

(1) “.....Peace be upon you. I will pray to my Lord to forgive vou: for He is very
kind to me”. (XIX; 47, :

(2} "And forgive my father: indeed he is of those’ who have gone astray. And
disgrace me not on the Day, when mankind shalt be brought back fo life:
when neither riches mor children shall avail amyone, and none shall obtain
salvation except the one who comes before his Lord with a scund and pure
heart”. (XXVT: 86-89), - .

(33 “.....I will pray for your forgivencss, but I have no power to- rescue you from
Allah ... " (LX: 4. '

‘In the first place it shouold be noted that even the wordjng'andme tone of
the prayer for his father were very guarded, but when Prophet Abraharm realized
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that the person for  whom he was praying was an open rebel against Allah and s
- biter enemy of His Way, e refrained himself from saying even such a guarded
prayer for him and declared in clear wordi that he would have nothing to do with
him in future, even though the rebe] was his father who had hrnughthjmup with
love and care. :

1713. The words-- i3 (avvati) and w> (Raffad which the Qut'&n uses for

Prophet Abrabam ars very comprehensive in meaning. Avvihis the one who is
lamenting, humble, weeping, grief-stricken and Godfearing. And fulim is the ope
who can keep control over himself under ati clreumstapces, and is neither beside :
hiumself in angst and enmity nor transgresses the proper limits in his affections,
friendships and relationships. Here both the words have been uvsed in their
comprehensive semses. Prophet Abrabam prayed for his father because he was
tender-hearted and lamented for hit that he would become the fuel for the firs of
Hell. As he had full eontrol over himself, and was very forbeating, he prayed
even for that father who had persecuted him cruelly in order to hinder him from
the Way of Istam. Lastly, he was Gndfmmganddidnntwnmtngﬂ beyond the .
limits in his love for his father; so he broke off all his relations with his father
when he tealized that he was an enemy of Allah.

114. "He msker plain to the peaple |, .." beforehand thal:thejrahuuld
ayoid such and such thoughts, deeds and WHYH. Bm:fthc:,rtukennh:cd and

persist in wrong thinking and wrongdoing, Allah withhoids Eis guidance from
them and lets them follow the wrong way they themselves choose to follow.

This is the general formula that helps undetstand those passages of the
(ur'an in which Allah ascribes 1o Himself the guidance and the deviation of the
pecple. Allah's guidance is that He makes plain to them the Right Way through
Fis Prophets and Beoks. Then He enables those who have the imtention, to follerw
the Right Way, On the other hand, Hcducsnutfarceandtump:lﬂumtnfuﬂdrw
the Right Way, if they themselves intend 0 persist in the wrong ways in spite .xf
the fact that the Right Way has been made quite clear to them: He mather en.ahlrs
them to follow the way they themselves intend to follow. -

A regards the context in which this ocours here, it Is ptain that it is meant
to warn those people who have been mentioned in the preceding passage, and to
introdiuce those who are going to be mentioned in the succeeding passage, '

115, Allah forgave the Prophet and his Companions for those inadvertent
lapses that had been made in connection with the Tabik expedition, in view of
their cxcellent services, The inadvertent lapse made by the Holy Prophet was thag
he had given leave to sty bahind ta those people who were able ta take part in thu
Jibdd (v. 43).
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116. This refers to those sincere Companions who WETe at first somewhat-
unwilling to go to war on that critical occasion, but at last overcame their
weakness, for they had true Faith in their hearts and loved the Right Way.

117, That is, Allah will not take them tw sccount for their wrong
inclinations. for He does not pumish a man for that weakness which he himself has
Overcoine and correcied, '

18, These Threc were among those who came to the Holy Prophet to
present their excuses for staving behind, More than cighty of them were
hypocrites, who put forward lame excuses and the Holy Prophet accepred these
and let them go. Then carne the turn of thegs Three, who were tue Belicvers, and
they confessed their fault plainly, Therefore the Holy Prophet postponed the
decision of thelr ¢ase and ordered the Muslims not to have any social relations
with them ¢l the decision of thelr case came from Allah, This verse was sent
down to decide their case.

In this connection & should be kept in mind that the case of these Three
was different from the case of the seven mentioned in E.N. 93, They had
nflicted the pumishment on themselvas befare they were called to account for
their fauit. '

119. The Three whose condition has been descrbed in this verse, were
Ka'ab bin Malik, H113] bin Umayyah and Murarah bin Ruha‘i. They were sincere
Believers, as has been stared above, and had made many sacrifices and given
proofs of their sincerity before this. The last two bad taken part in the batte of
Badr alse, and therefore their Faith was sbove every kind of suspicion. Though
Ka'sb had not taken part in the hatile of Badr, he had accompanicd the Holy
Prophet in every other expedition. But in spc of all these services, they were
scverely punished for the negligence they had shown on the critical o¢casion af the
Tabuk Expedition, when all the able-bodied Muslims were commanded io g0
forth 1o JPhad :

When the. Haly Praphet came back fram Tabiik, he ordered the Musiims
to break away compietely from them; so much so that they should not even
respond to thelr grectings, After forty days of this boycott their wives also were
ordered to have nothing to do with them. In short, they were reduced at Al-
Madinah to the same sad plight which has been described in this verse, At last,
after & boycott of fifty days, this verse was semt down to amnounce their
forgivensss, '

_ The story of the abave-mentioned boveatt hag been described in detail by
Ka'sb bin Milik, who was one of the Three. When he became old and bling, he .
himself told his story to his son, 'Abdullah, who used ¢o accompany him
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everywhere. As this story Is an excellent lesson far all, it is given below in
Ka‘ab's own words:

"When the Holy Prophet urged upon the people to get rﬁady for Jihad, I
made up my mind to make prepatations for this. But when ¥ went home, I became
negligent, saying to mykelf, 'There is no hurmry: when the dime comes T will
readily make preparations as start forthwith'. In this way [ wenton putiing  off
my preparations Gl the time came when the army was going to start om the
Expedition.” As T had made no preparations for the joumey, I said to myseif, ‘Tt
docs not maner: 1 will be able o join the arny in a couple of days during the
journey’. But agam the same negligence preventsd me from putting my inteition
nta practice. Al last no occasion was left for me to join the ammy. To edd to my
misery my consclence pricked me over and over again that the people with whom
I bad stayed behind in Al-Madinah were either the hypocrites or shose Musliins
who were old or otherwise unfit for Jiksd. - .

“When the Holy Prophet came back from Tabiik, he, as vsval, said two -
" rakars of prayer in the Mosque. Then he sat there to meet the people, At first,
the hypocrites, whost manber was a little more than eighty, came to him and
ottered lame excuses on solemn oaths, The Haly Prophet listened to the false story
of each of them zxd acorpted their apparent excuses and left the decision about
theit hearts to Allah, saying, *May Aliah forgive vou'. Then it was my tum to put
-forward my excuse. I went forward and uttered my salutations. He smiled and
aid, "Well, what kept you behind?’ {I hesitated for A moment.) By God, [ would
hove invenited one excvse of the other to satisfly any man of the world, for L am
well versed in the art of conversation. But here was die Hoely Prophet who was
demanding an eaplenaton from me. I believed that even if [ succeeded in
satisfying hitn by making a false excuse, Allah will infarin hits of the truth of the
case and I shall agnin incur his displeasure. On the other hand, if [ fold the guth, T .
expected that Allab would foryive me, even though I were to incur his dispeasere
for the dme being. 8o ! replied, *Sir, | have no exeuse for staying behind. [ was in
every way able to go forth (to Tabik)’. At this the Holy Prophet remarkad, ‘This
is the man who has told the truth'. Th:nmrmngmma,hcsmd ‘Go and watit till
Allah decides your case™. S

“I rose from there mﬂmnl:mysmm:lngm:p:nplenfnwuwnclan.
They at onee began to tcnsaandmpfwcmch&mulhadmﬂdn.nncmusc. At
this, I was tempted tir go and make some false excuse, But when [ came to know
that there were also two good people (Marfirah bin Roba'i and HilEl bin
Umayyah), who had told the same thing that [ had, I felt satisfied and stuck to the
— .
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“After this the Holy Prophet issued a general order that no one should
have any kind of talk with us. The other two confined themselves to their houses
but I used to go out of ary house and say my prayers in congregation and walk
through the bazaars. As nobody spoke io me, it appeared to me that | was a
farcigner in some strange city where I had no acquaintances, When I atiended the
mosque, 1 would utter the vaual safutations and wait in vain for a tesponse from
the Hely Prophet. I would turn stealthy Jooks at him to read his thoughts in regard
.to me, bt he would tnen his eyes away from me, though he had been looking at
me while [ was engaged in prayer. As this condition became intolerable for me,
one day I went to se¢ Abll Qatidah who was a cousin oftnine and a friend from -
childhood. [ climbed over the wall of his garden and witersd my salotations, but
even he did ot make any response to it. Then I said, ‘O Abu Qatadah ! T ask you
to tell me on cuth whether I love or do not lave Aliah and His Messenger’ . But he
remained silent. Again I repeated the question but he kept silent. 1 asked him on
cath to answer my question. Then he merely replied, 'Altah and His Messenger
know best’. At this my eyes were filled with tcars, and I came back.

“Another incident happened during thos¢ days. Onee 1 was passing
theough the bazear, when a Syrian came to me and gave ms & letter wrapped in
sitk. This was from the king of Ghassin and read like this: “We have come to
know that your Leader is persccuting you these days. As you are not an ignable
person, we: will not Ieave you to rot there. Therefore come o us and we will
honour you (as you deserve)”. I sald to miyself, ‘Here is anothet hard trial for me’.
Then I threw the letter into the burging oven. ’ |

“The boycatt contimed for forty days, when a man browght this mesgage
from the Holy Prophet that I should separate from my wife. I asked whether 1
should divorce her but was told that I should only scparate from her. Accordmyly
I said to my wife, ‘Go to your parental home and wait fill a decision comes from
Allah.* |

“On the fiftieth day, when after the moming prayers, I was sitting in a
state of utter despair on the top of my house, all of 4 sudden some one cried
aloud, ‘O Ka'ab bin Milik! Please accept my congratutations,” Hearing this, I £l
prostrate to the grownwl before Allah, for I undessiood that the Command of my
forgiveness had - come After this, pecple began to porr in, cach trying to forestall
the other in comgratulating me on the acceptance of my repentance. T rose and
went directly to the Mosque, | noticed that the face of the Holy Frophet was
glowing with happiness and in response to-my saltutations, he gaid, *I congratulate
you on this: it is the best day of your life.’ I said, “Is this forgiveness from you or
from Allah?' He replied, 'It is from Allah.” Ther he recited these versas (117-
118). T asked, ‘O Messenger of Allah! Tioes my repentance require that I shousd
give. the whole of my propeety in charity?’ I replied, ‘Keep a part of it, forit
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will be better for you.' Accordingly, I kept my property at Khaibar for myself and
gave all the rest in charity. Then I solemnly pledged that I would stick to the truth
throughowt the rest of my life, for Allah had forgiven me it retyrn for the tnuth I
had told. That is why 1 have never uttened a word against reality intentionally up
to this time and hope and expect that Allah will protect me from lics in future as
well,”

This story contains many lessons, and every Believer should impress these
on his mind end heart, '

The first and foremast lesson we leam from this story is that the mater of
the conflict between Islam and Az 15 so important and delicate that we should
take the grentest possible care to be on our guard in regard o this. Not to mention
the case of ope who akes active part on the side of ka, if & Muslim shows e
least negligence even inadvertently in taking part on the side of Islam once in his
life; and that, too, not with any evil inténtion, he is liable to lose all the lifelong
services and devotions rendered by him in the cavse of Islam. That was why such
a scverc aotion was taken even against those worthy people who had done preat
decde of valour in the baftles of Badr, Uhd, Ahzib and Hunain, and whose
sincerity and Faith were abdohately above suspicion.

The second thing, which is as important ay the first, is that one shoudd
never comsider lightly amy negligence in the performance of a duty, for this often
misleads one to commit an offence that is counted ameng beinous sins. The fact
that one did not commit the offence with any evi] intention canmot save one from
punishmecrt.

Lastly, this story presemis the true spirt of the society that had been
evalved omt under the leadership of the Holy Prophet. On the one side there wese
the hypocrites whose treachercus deeds were dquite well known to all. They
offered leme excuses which were accepted without demnur for nothing better could
be expeceed from tem. On the ather side, let us wke the case of Ka'ab bin Malik,
who was a irted Believer; and whose sacrifices were above every kind of
suspicion. e did not invent any false story to justify himself but confessed his
faalt quite plainly and clearly. But in- conirast to the hypocrites, a severe
chastisement was -inflicted on him, not because there was any suspicion about his
Faith but because & sincere Believer like hitm had behaved in a way in which only

fC'mmF. o 5. 250
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O Believers, fear Allsh and be with.those who are Truthful. It
did not behove the people of Al-Madinah and the Bedouins, dwelling
around, to abandon Allah's Messenger and stay at home in order to
safeguard their own interests, in utter disregard of him. For, every
hardship like thirst, hunger and ary other physical ordeal they suffer in
the Way of Allah, and every step they take on that Way which enrages
the unbelievers, and every act of wreaking venpeance upen the enemies
of the truth, is credited in their favour with a good deed for each:
surely Allah does not let go unrewarded any deed of the righteous
peopie. Likewise, whatever they spend (in the Way of Allah), be it
littte or much, and whichever valley they traverse (for Jikad), is
credited to their account so that Ailah may reward them for the good
deeds they did.

And it was not required that all the believers should leave their
homes, but why did not some people from every habitation leave their
homes in order to understand the Way of Islam and to warn their
. peopie when they returned to thein, so that they shouvid refrain tmm ui-
Islamnic conduct?'*”

O Believers, fight with these disbslievers who are near you,”
and they should find you firm and stern:'*? and know that Allah is with
the Godfearing. 12 Whenever a new Surah is rwmlcd some of them
ask the Muslims (in jest), “Say, whose Faith from among you has
increased?” (The answer is that) most surely (every SOrah) increases
the Faith of those who have sincérely believed and they rejoice but it

hes added more filth to the existing filth™ of those whose hearts are -

suffering from the disease (of hypocrisy) and they shall remain
disbelievers up to their death. Do these people not see that they are
tried once or twice every }.rcar?m Yet, stifl they do not repent or learn a
lesson from this. When a Siwah is sent down, they cast looks at ane
am::thcr asking, “Is anyone watching you?” Then they silently slip
away:'*® Aliah has turned away their hearts for thcy are a people whn
do not understand @’

Listen! A Mesgenger has come to you, who is from among
you. He grieves at your (spiritual} loss: he is greedily anxious for your
(true) success: he is gentle and compassionate for the Believers;

11%-121

122

123-127

128-129
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Now if they turn away from you, say to them, O Prophet, “Allah
suffices 1ne: there i3 no god but He: in Him have 1 put my trust: He is
the Lord of the Great Throne,”

Contd. from p. 2477

# hypocrite could behave. Thus the chastisement was meant to remind them: “Vou
are the salt of the earth. But if vom, too, become tasteless, wherefrom will then
salt be obtained?"

There is another noteworthy side of the matter. The part played by the
Leader and the Follower and the Muslim Society in this incident is unique, The
Leader inflicts the most severe punishment but with the feelings of affection and
without any tings of anger or hatred In it. It is like the punishment which a father
gives to his son, it is always vnderstood that the punishmet is given for the good
of the son, who knows that as soon as he mends his ways, he will regain the
fatherly love. And the Follower sets an sxcellent example of obedience under very
trying circumsiances. He suffers hard from the severity of the chastisement but
never thinks of rebeiling against the Leader because of any false personal or
clannish pride; nay, he does not cherish in hig heart any complaint against his
beloved Leader, but begins two love him cven more than hefore. During this
saddest period of his life the onty thing he yeaens for is a look of affection from
his Leader, For he is like a famine-stricken farmer whose only hope is the piece of
cloud which he sees floating in the sky.

Now let us have a glimpse of the Muslim soclety, which displayed the
greatost discipiine and the highest moral spirit that had ever been shown by any
society. No sooner does the Leader onder the boycats than the whole community
becomes a stranger to the follower not anly in public but also in private, So much
50 that his nearest relatives and closest fiends do not even speak to him; nay, his
owy wife leaves him alons. He implores them on oath to tell him if they suspected
his sincerity, but even his kfelong companions make a point-blank refusal, saying
that he should ask Allah and His Messenger for that eestirnony. But in spite of the
show of this strict discipline, the mosa} spirit of the community i so high and so
pure that not a single person tries to take advaniage of the position of the failen
brather by adding insult to his injury; nay, every one feels sorry for his brother in
disgrace, and is impatient to embrace Bim a5 goon as he is forgiven, That iz wiy
the people run in haste 10 tell him the good news.

The above is the rodel of the Righteous community that the Qur’an aims
o krild.

- This background makes it plain why Allah not enly forgave them bt also
manifested His Kinduess, Gentleness and Compassion in His Forgiveness to these
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penple It was because of their sincerity which they proved during the fifty days of
their chastisement. Had they shown arrogance after the commission of their
affence and retaliated by taking mngry and hostile actions as does avary self-
worshipper whose pride is wounded: had they behaved during their bovcott in a
manter as if they would break away from the community but never bow down
before it had they passed this period in spreading dissatisfaction in the coImImImity
and  gathering arcund then ali the disgruntled people in order to organize a strong
“opposition”  against the Leader, then they would have most certainly been
expelled from the community, as if to say, “Go you now and worship the idol of
your solf, for henceforth you will never be given any opportunity for exerting to
raisc the Word of Allah”. But these Three did not adopt this way though it was
open to them. On the conirary, they ook a different way, as has been scen, and
proved that God-worship had destroyed every idel that might have remained
hidden in their hearts: that they had dedicated themselves antirely to the exertion
in the Way of Allah: that while joining the Islamic community they had burnt their
boats to make it impossible for themselves to go back anywhere: thht they would
put up with every kind of treaiment but would remain in the community and die as
a member of it and would scornfully reject any offer of an honorable place outside
it; and would rather bear disgrace in it. That was why they were again taken in the
community with the same honour as before. This is the explanation of the kind
words of ferglvenesy: “Allah tmed to them with kindness so that they should turn
to Him.” In these concise words, the Qhur’an has depictad the true picture of the
matter. The Muaster had at first tormed away His attention from His Three servants
but when He saw that they had not left His door but had remuained there with
broken hearts, He agaim mrned to them in appreciation of their fidelity so as to
bring them back into the fold,

120. In order to comprehend themenntng of this verse, v, 97 with which
it ¥ copnecied, should be kapt in view:

- “These Bedouins are most stubbam in vobelief and hypoetisy, and, in all
pmbahmly. will remain ignorant of the laws of the Way which Allah has sent
down to His Messenger, "

In v. 97, the Qm‘ain mersly: dingmmd the disease and pointed out its
symptoms.  The Bedouins were suffering from the disease of hypocrisy because of
their ignorance of the laws of the- Way of Allah. This was so becawse they had not
- .bad any connections with the Centre of that knowledge. Here in this concluding
- portion of the Strah, the remedy of that disease has been prescribed so that they
should have an undetstanding of Islam and its implications. It is ot necessary that
for this purpose all of them shovld leave their homes and come to Al-Madinah to
leam that knowlede, but some of them should come from each habitation, clan
and vegion to the Centres of the Knowledge (Al-Madinah, Makkah and the like)
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and understand Islam. Then they should go back to their own habitations and
creaie 1ts understanding among the common people. o

This was a very important instruction that was given at the opportune
moment o strengthen the Islamic Movement for, at that time, the people were
entering into . the fold of Islam in large mumbers without jts proper understanding.
Ubviously, this Instruction was not needed in the initial stages of the Movement,
for at that time everyone who ermbraced Islam did so with its-full understandinig.
No one would think of becoming a Muskm without this a5 this was an invitation o
persecution. When the Movenient became successful and won power in the land,
the clans and the habitations began to enter én bloc into the fold of Islam.
Naturally very few of them understood the full tmplications of the Faith before
4CCEpHng it, but the majority of them were being caried tnto the fold, as it were,
by ihe strong current that had been gencrared by the Movement. Crutwardly this
immense increase in numbers appesred to be & source of strength to Islam, but in
reality sueh people as had no trye understanding of Islazn and were, therefore, not
prepared to fuifil its moral oblipations, werz mot only usecless for the Islamic
System but were acwally hamful o it. This side of the matter became quite
apparent during the preparations for the Tabk expedition, That 1y why Allah sent
down the instruction that necessary steps should be takert for the ittépration of the
Islamic Comrounity so that it may keep pace with the tnimense increase in its
minber. Therefore some people shouid be brought owt from every Liabitation and
aught and tmined in the requirements of Islam and thece in their turn should teach
and trajn their own peaple so that the whele Muslit population should undersiand
Islun and obtain the knowledge of the Liraits prescribed by Allah.

In this conpection, it should also be ciearly undersiood that dx Command
" about mss sducation given in this vepse s not merely about Kieracy bat e hact the
defiiite aim of imparting the updercaanding of the Way of Islam armong e masses
amt enabiing them ro refrain fropr mm-Jilamic Ways. This is the real an pemanen:
aim of education chat has been set before the Muslims by Alah Himself,
Therefore every system of their education shall be fndged by tis criterion and
shail be regarded Islamic only to the exient it fulflis this aim It docs not, .
however, mean that Islam s against the spreading of literacy and weaching of the
purely mundane subjects to the masses, it it simply means that the primary aim
of the [slamic Education shond be the achievement of the objective which has been
tientioned above in italics. Without this, it does not comsider any education to be
sducauion at all, even if it were to produce Hinsteins and Freuds of the age.

It will be worthwhile to consider the true significance of the words.

(ol ‘iiiy used in the context, for they created a strange misunderstanding
Bmeag the peaple of the fater pertod, and produced lasting poisoraus cffects on |
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the religious education of the Muslims, nay, on their whole religious life in
geoeral. It is obvious that Allah used these words in order to lay down the
objective of education before the Muslims,” which was this: to understand the
Islamic Way of life and have an insight into its systemn: to be familiar with its tre
hamre and spirit 5o as to be able to judge and differentiate between the Islamic and
the un-islamic ways of thought and conduct in every aspect of life. But later on
when the knowledge of the Muslim Law was given the technical name of cu
{(f7gi), It graduoally developed into the science of the details of external form (as
opposed to the spiritual aspect of the Islamic Law). As the word Lid (f2s i of

the samec root idk a5 | gad'e] used in this verse, a misunderstanding was created

that this Command of the Qur’an was about acquiring the knowledye of gk in the
above-mentioned sense. It is true that this knowledge is of great importance in the
Islarnic Systerm of lfe, but it i not all that is required by the Qur'an but only a
part of the cbjective, It is not passible to recount here all the darnages that the
Musiim Community has suffercd because of this misunderstanding, but suffice it
t> say that this is the thing, which is responsible for reducing the religions
education of the Mnslims to the Knowledge and interpretation of the extemal form
of Islam without paying any attention 10 the spirit of Islam. This Inevitably
n:.su]tcd m malung Hfeless formalism the ulta.tuntc Zoal of the life of the Muslims.

- 121, Fr-::mthu apparent wording of this verse, it may be infetred that only
those Muslims have at first been heid responsible to fight with those enemies of
Islam who live near their territory. But if we read this verse rlong with the
succeeding passage, it becomes clear that here “disblievers who are near you
refers to those hypocrites who were doing great harm @ e Islamic Society by
mixing up with the sincers Muslims. This very thing was stated in v. 73 at the
‘beginning of this discourse. The Command has been tepeated at tis end in order to
impress on the Muslims the importance of the matter and 1o wrge them 1o do Jitdd
and crush these imternal enemies, without paying the least regard to the racial,
family and social relations that had been proving a hinding force with them, The
only difference hetween the two Commands is thatinv. 73, the Muslims were
asked 0 do Jibdd with them, while in this verse stronger words, “fight with
them”, have been used, which were meant o impress on them that they should
ctush the hvpoecrites thoroughly and completely. Another difference in the
wordings is that in v, 73, twe different words, “disbelievers and hypocrites”, have
been used, while in this. verse only one word, “disbelievers”, has been used so
. that the hypocrites sheuld forfeit all their claims as Muslims, for there was room
for this concession in the word “hypocrite”. '
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122. This is meant to impress that they should not, in futre, show the
lenient treatment they had been meting out o them up to that ime. This has
already been commanded in v, 73; “be fiem and stern with them”,

423, This waming has two-fold meanings and both are implied here.
First, *If you show anmy kind of lenicncy towards them because of YOur personai or
family or economic connections with them, vou should know that such a thing
shall be against ‘the fear of God’, for the fear of God and friendly relations with
e enemics of Allah are contradictory things. Therefore, you should give these
up, if you desire w obisin Adlah's help”. Secondly, “You should scrupulously
ocbserve the moral and humane Umits in doing Jifdd, and in fighting with them.
Por you should always keep youtselves within the prescribed Limits in everything.
If you transgtess these in any way, you shiould know that Atlah will forsake ¥Ou
for He helps only those who are Godfearing.

124, As regards .th: incirease and decrease in Faith. disbelisf and
hypacrisy, piease refer to E.N. 2 of Sfirah A/-Anfw/

125. That 13, during the course of every year such circumstances arc
created &5 put to test ance or twize their claim to the Fajth, and these discloge that
their profession of Islam was like a counterfeit ¢oin. For instance, some time their
Faith is tested by (8} 8 Commandment of the Qur'an which lays some new
restriction on their hust; or by {b) a demnand of the Falth that hits hard at their seif-
interests, or by {c) an internal dispute which discloses their preference for worldly
interests and for their personal, family and clanmish relations tc Allah, His
Messenger and the Faith, or by (4} a war that requires the sacrifice of their lives,
wealth, time and epergies. All these tests help bring to the apen that filth of
hypocrisy that lay hidden in their hearts under the garb of the profession of Islam.
Besides, these things increass that fitth which had already gathered in their hearts
because of their deviations from the implications of the Faith,

126. This happensd when the hypocrites had 1o attend a meeting that was
specially held for the recital of some new strah. The Holy Praphet used to recite
as an address every new slrah before the assembly. The true believers would
listen ta it very attentively and respectfully. But the hypocrites, who had to attend
the mecting to show that they were “Muslims”, would sit listlessly in the meeting
for they had no interest in the recital, But when they would be assured that their
“attendance” had been marked, they wauld look for an opportune moment to slip
away without being seen and naticed.

127, “Aliah has ouned away their hearts trom the Qur'in, becanse they
do not understand that it is in their own Interest to lisien to the Qur'an and to act
upon its teachings. These foolish people do not realize that by ignoring the Qur'an
arxl the Holy Prophet, they in face, deprive themselves of a great blessing. As they
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are decply engaged in thefr own narrow interests, they do not see that the great
knowledge of the Qur'an and the right guidance of the Holy Prophet has the
potentiality of making ther the leaders of this world, and of bringing salvation 1o
them in the Next World, As & result of their folly and neglect of the grcat
blessing, Allah has, it accordance with His Law, deprived them of the capacity of
making ust of this blessing and “turned away their heaits " from.it. That is why
these vnfortunate, people do not even feel the great loss they are suffering, while
the blessed people are taking full advantage of this great fountainhead of power
and strength arvl are preparing themsleves for achieving the greatsst success that
human beings could ever achieve. ”



